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PREFACE

This edition is the result of a very pleasant and fruitful collaboration. It
arose in the following way. Many years ago, JD (John Dillon) made a col-
lection, with translation, of the fragments of the Letters of Iamblichus
preserved by John of Stobi in his Anthologium but did nothing further
with them, being somewhat uncertain whether they really merited pub-
lishing, and if they did, what sort of commentary would be appropriate
to them. They are, after all, as we note in the introduction, “popular phi-
losophy” and, as such, give very few hints, if any, of the complexities of
Iamblichus’s “serious” philosophical position.

They rested, therefore, in a notebook for about a quarter of a century,
until, in the later 1990s, JD received an enquiry from his friend Michael
Erler, of Wiirzburg, saying that a student of his, WP (Wolfgang Polleich-
tner), had it in mind to edit the Letters for a doctoral thesis, if they were
not already being dealt with by JD. JD replied that there was this note-
book, but if WP wished to proceed with an edition of his own, he could go
ahead. At the same time, Michael Erler and WP received word that there
was another project on the Letters already well underway in Italy. That
understandably proved rather discouraging.

Early in 2004, however, WP happened to call into Trinity College
Dublin in order to spend the Hilary term of that year studying with
Damien Nelis during his preparation of his dissertation and introduced
himself, whereupon JD proposed that he might like to join in an edition
after all, as nothing more had yet been done. And so came about this col-
laboration, conducted at a distance, WP being initially in Austin, Texas,
and subsequently in Bochum, JD remaining in Dublin, but constantly in
touch electronically. WP has reedited the text! and collaborated in the

1. We have based ourselves on the text of Curt Wachsmuth and Otto Hense, eds.,
Toannis Stobaei anthologium (5 vols. in 4; Berlin: Weidmann, 1884-1923; repr., Berlin:
Weidmann, 1958), since a previous study of one of two surviving manuscripts (the Pari-
sinus, fifteenth century), in connection with an edition of Iamblichus’s De Anima (John E
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viii IAMBLICHUS: LETTERS

composition of the notes and introduction. Iamblichus’s text was trans-
lated into English by JD. We have come in the process to appreciate the
Letters for what they are: something like a series of philosophical “calling
cards,” of a type not otherwise attested in the Platonist tradition, addressed
to both Iamblichus’s own students (and even his old teacher), as well as to
a selection of (we assume) prominent figures in the society of late antique
Syria (and perhaps further afield) and in the Imperial administration. As
such, they give us a welcome insight both into the popular, nonspecialist
philosophical discourse of the Neoplatonic period and into Iamblichus’s
role as a public figure, as attested otherwise chiefly by his biographer
Eunapius of Sardis.

We are most grateful to John Fitzgerald, David Konstan, and Johan
Thom, representing the Society of Biblical Literature’s Writings from the
Greco-Roman World series, for being prepared to take on this project and
to guide it to a conclusion. We are indebted also to Adrien Lecerf, Ecole
Normale Superieure, Paris, for drawing our attention to the reference to
the Letters in Olympiodorus (Testimonium 2).

John M. Dillon
Wolfgang Polleichtner

Finamore and John M. Dillon, Iamblichus’ De Anima: Text, Translation, and Commentary
[Philosophia antiqua 92. Leiden: Brill, 2002]) assured JD of the basic reliability of Wachs-
muth and Hense’s text.
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INTRODUCTION

1. LIFE AND WORKS

The sources available for our knowledge of Iamblichus’s life are highly
unsatisfactory, consisting as they do primarily of a hagiographical and ill-
informed Life by the sophist Eunapius, who was a pupil of Chrysanthius,
who was himself a pupil of Iamblichus’s pupil Aedesius; nevertheless,
enough evidence can be gathered to give a general view of his life span
and activities.

The evidence points to a date of birth around 245, in the town of
Chalcis-ad-Belum, modern Qinnesrin, in northern Syria. lamblichus’s
family were prominent in the area, and the retention of an old Aramaic
name (yamliku-[El]) in the family points to some relationship with the
dynasts of Emesa in the previous centuries, one of whose family names
this was. This noble ancestry does seem to color somewhat lamblichus’s
attitude to tradition—he likes to appeal on occasion for authority to “the
most ancient of the priests” (e.g., An. 37), and was plainly a recognized
authority on Syrian divinities (see Julian, Hymn to King Helios 150CD).

As teachers, Eunapius provides (Vit. phil. 457-458) two names:
first, a certain Anatolius, described as “second in command” to the
distinguished Neoplatonic philosopher Porphyry, the pupil of Ploti-
nus; and then Porphyry himself. We are left quite uncertain as to where
these contacts took place, but we may presume in Rome, at some
time in the 270s or 280s, when Porphyry, on his return from Sicily,
had reconstituted Plotinus’s school (whatever that involved). If that is
so—and it is plain that Iamblichus knew Porphyry’s work well, even
though he was far from a faithful follower—then it seems probable that
he left Porphyry’s circle long before the latter’s death and returned to
his native Syria (probably in the 290s) to set up his own school, not
in his hometown, but rather in the city of Apamea, already famous
in philosophical circles as the home of the second-century Pythago-
rizing Platonist Numenius. There he presided over a circle of pupils,

-xiii-
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including a local grandee, Sopater, who seems to have supported him
materially, and as long as Licinius ruled in the East, the school flour-
ished. After the triumph of Constantine, however, the writing had to
be on the wall for such an overtly Hellenic and theurgically inclined
group, and on Iamblichus’s death in the early 320s the school broke
up, his senior pupil Aedesius moving to Pergamum, where the Iam-
blichean tradition was carried on quietly for another generation or so.
The emperor Julian, we may note, sought to take on Aedesius as his
mentor, but Aedesius, preferring the quiet life, prudently directed him
to his own pupil Maximus of Ephesus.

Tamblichus was a prolific author, though unfortunately only his
more elementary works survive intact—apart from the Reply to the
Letter of Porphyry to Anebo (popularly known, since the Renaissance,
as On the Mysteries of the Egyptians). Chief among these was a sequence
of nine, or possibly ten, works in which he presented a comprehensive
introduction to Pythagorean philosophy—an indication of his view of
Pythagoras as the spiritual grandfather of Platonism. Of these, we still
have the first four, beginning with a Bios Pythagorikos—not simply a “life
of Pythagoras” but rather an account of the Pythagorean way of life, with
a biography of Pythagoras woven into it—and followed by an Exhor-
tation to Philosophy (Protreptikos), a treatise On the General Science of
Mathematics, and a commentary on the Introduction to Arithmetic of
the second-century Platonist Nicomachus of Gerasa. The doxographical
portion of a treatise On the Soul, and extracts from a series of philo-
sophical letters, which are the subject of the present volume, survive in
the Anthologium of John of Stobi.

Other than those, however, we have considerable evidence of com-
mentaries on works of both Plato and Aristotle, fragments of which
survive (mainly) in the later commentaries of Proclus. We have evidence
of commentaries on the Alcibiades, Phaedo, Phaedrus, Sophist, Philebus,
Timaeus, and Parmenides of Plato and the Categories of Aristotle (this
latter preserved extensively by Simplicius), as well as the De interpreta-
tione, Prior Analytics, De caelo, and De anima. He is also on record as
having composed a copious commentary on the Chaldaean Oracles and
a Platonic Theology, as well as treatises On the Gods and On the Virtues.
The Reply to the Letter of Porphyry to Anebo mentioned above is an odd
production, consisting of a response to a polemical open letter by Por-
phyry attacking the practice and theory of theurgy, which Iamblichus,
taking on the persona of a senior Egyptian priest, Abammon, elects to

defend.
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2. PHILOSOPHICAL EPISTOLOGRAPHY

Protreptic epistolography as a philosophic genre goes back, so far as we
can see, no further than Epicurus, who communicated a significant part
of his philosophy in this form. It does not seem to form any part of the
Platonist tradition.! For lamblichus, however, we must recognize that the
practice of writing philosophic letters went back to the oldest generations
of Pythagoreans, even to Pythagoras himself. We do indeed have testi-
monies, and even fragments, of letters? from Pythagoras (to Anaximenes
and to King Hiero of Syracuse), as well as from his wife Theano (to eight
different correspondents, seven of them female), his daughter Myia (to
her friend Phyllis), and his son Telauges (rather anachronistically, to
Philolaus).? Apart from Pythagoras and his immediate family, we have
evidence of letters from Lysis to Hipparchus, from Archytas to Plato (and
a reply to this, in the form of Plato’s Ep. 12), and from the lady Melissa to
her friend Cleareta. The fact that all these documents appear to us pal-
pably and woefully bogus is not much to the point; lamblichus will have
accepted them, along with all the other Pythagorean pseudepigrapha, as
genuine—as, of course, he would those of Plato. The composition of pro-
treptic epistles, therefore, was for him an activity endowed with the best
possible pedigree.*

1. Those letters of Plato that may possibly be genuine, notably Ep. 7 and 8,
are really primarily apologiae for his actions (despite the “philosophical digres-
sion” in 7) and so do not strictly count as philosophical epistles. The more
“philosophical” members of the collection, such as Ep. 2 and 6, are of much
later provenance—though this was, of course, not obvious to ancient readers.
In any case, all of the Platonic epistles are presented as “real” letters rather than
epistolary philosophical essays. On Plato’s letters, see Michael Erler, Platon (Die
Philosophie der Antike 2/2; Grundriss der Geschichte der Philosophie; Basel:
Schwabe, 2007), 308-22.

2. Most conveniently collected in Holger Thesleff, The Pythagorean Texts
of the Hellenistic Period (Abo: Abo Akademi, 1965).

3. As regards anachronisms, we may note that Theano, in her letter to
her friend Rhodope (Thesleff, Pythagorean Texts, 200), excuses herself for not
sending a copy of “the book of Plato, which is entitled Ideas, or Parmenides”! It
is not easy to penetrate the mental state of the author of such a document.

4. There is evidence of letters also by Aristotle, Theophrastus, and later
Peripatetics such as Strato, but these would be of less importance for lambli-
chus. We also have, preserved in one manuscript (Cod. Vat. gr. 64), a collection
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It is undeniable, however, that there is very little evidence of such
epistolography by later Platonists before him. Among the heads of the
New Academy, Carneades is attested as having composed letters—and
nothing else! (Diogenes Laertius, Vit. phil. 4.65)—but they would hardly
figure in Jamblichus’s pantheon of suitable models. In the vast and varied
oeuvre of Plutarch, no epistles are preserved,” and from the Neopythag-
oreans of the second century c.E., Nicomachus of Gerasa and Numenius
of Apamea, whom Iamblichus certainly did hold in high honor, there
is no sign of a letter surviving (though they may have written them).
Only in the case of the Pythagorean “holy man” Apollonius of Tyana
(late first century c.E.) do we find a collection of letters—like everything
else about that remarkable figure, probably spurious, but good enough
for Tamblichus, who would have held him in high regard.

Philosophical epistolography, indeed, in the period of the early
Empire, is very much the preserve of Stoics such as Seneca, but he is
not someone of whom Iamblichus would have had any knowledge. In
the generation or so after lamblichus, we have an outpouring of letter-
writing, philosophical and other, from the pens of such figures as the
emperor Julian, the distinguished Antiochene rhetorician Libanius, and
the Christian bishop Basil of Caesarea, but prior to Iamblichus, in the
late third century c.E., there is precious little evidence of philosophical
epistolography surviving, and this makes the letters of lamblichus all the
more significant. It is of interest in this connection that two members of
Iamblichus’s immediate circle are also known as letter-writers: his mys-
terious admirer (presumably a former student) in Licinius’s court whose
letters to him became included in the letters of Julian; and the son of his
chief pupil Sopater, also called Sopater, of whom a letter (to his brother
Himerius) is also preserved by Stobaeus.

of letters of “Socrates and the Socratics,” including such stalwarts of the Old
Academy as Speusippus and Xenocrates—certainly spurious (except perhaps
for the Letter of Speusippus to Philip—but that is not properly a philosophical
epistle) but not without entertainment value—which Iamblichus would pre-
sumably have accepted as genuine, if he were acquainted with them.

5. Unless his Consolations (mapapvdntikol Aoyot), to his wife, and to a
certain Asclepiades (lost; no. 111 in the Lamprias catalogue) should count as
letters. There is also record of a “letter” to Favorinus, On Friendship, of which a
number of fragments are preserved in Stobaeus (frg. 159-71, Francis H. Sand-
bach, trans., Fragments [vol. 15 of Plutarch’s Moralia; LCL; Cambridge: Harvard
University Press, 1969]).
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What is it, then, that makes a letter count as a philosophic letter?¢
The philosophic letter, as a genre, is really a short philosophical (usually
moral) essay, given a lively and personalized slant by being addressed
to a particular recipient, usually a friend or student of the author, but
sometimes a patron or other public figure. The subject matter of the
epistle should doubtless be tailored to some extent to the position or
role in life of the recipient (e.g., letters on ruling we might expect to be
addressed to senior imperial administrators, or at least local grandees;
letters on dialectic to other practicing philosophers), but this need not
necessarily be so, if the letter concerns a very general moral topic, such
as justice or self-control.

A salient feature of these letters, and one that renders them of
great interest for this period, is that they are pitched firmly at the level
of popular philosophy. From a perusal of the present collection, one
would derive no hint of the complexities of JTamblichus’s metaphysical
system, nor yet, in the sphere of ethics, of his theory of multiple levels
of virtue. Hints of the one can be glimpsed, perhaps, by one who knows,
behind his utterances on Providence in the Letter to Macedonius and of
the other as lurking behind the Letter to Sopater, On Virtue; however,
in neither case are we presented with any characteristic technicalities.
This is philosophy for the general (educated) public, and it reminds us
forcefully of the public role in society that all philosophers of this period
played, despite their strongly otherworldly tone.”

3. IAMBLICHUS’S CORRESPONDENTS
It is a source of considerable frustration to us that we cannot securely

identify the great majority of Jamblichus’s correspondents in this collec-
tion, since we must reckon with the strong probability that most of them

6. Even the letters of Seneca to Lucilius do not quite qualify, perhaps, as
they come across rather as real letters, combining personal details with philo-
sophic exhortation. It must be admitted, though, that, since what we have of
Iamblichus’s letters are merely extracts preserved by Stobaeus, there may in fact
have been personal details included in the full versions, at the beginning or end.

7. One might reflect that it may be no accident that the nearest analogy
to what Iamblichus is doing is to be found in the pastoral epistles of a succes-
sion of Christian bishops from Saint Paul on down, except that the bishops are
generally addressing their flocks, while Iamblichus is addressing individual
recipients, and elite ones at that!
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belonged to the higher ranks either of the imperial administration or of
Syrian (and perhaps more generally Anatolian) society.

A number of letters, admittedly, are addressed to his pupils: to Dex-
ippus, author of a surviving short introduction to Aristotle’s Categories,
in question and answer form, very appropriately, one on dialectic; to
Eustathius, who succeeded to the headship of the School (and moved
it to Caesarea in Cappadocia), one on music; and, last but not least, to
his favorite pupil (and perhaps also patron) Sopater, a string of letters
On Fate, On Dialectic, On Bringing Up Children (Sopater being a family
man, father of at least two sons, Sopater and Himerius, both of whom
went on to distinguished careers in public life), On Ingratitude, On
Virtue, On Self-Respect. There is also the probability that the Anatolius to
whom is addressed a letter On Justice is none other than his old teacher,
the “second-in-command” to Porphyry.

Beyond these, however, there are pretty slim pickings for the proso-
pographer. Two, we feel, can be identified with fair certainty: Dyscolius,
the recipient of a letter On Ruling, bears the same name as a governor
of Syria attested for the period around 320 c.E., and this topic would
suit him very well; and the lady Arete, recipient of a letter On Self-Con-
trol (cw@poaovvn), turns up later in the correspondence of the emperor
Julian (Letter to Themistius 259D), being annoyed by her neighbors in
Phrygia, in some unspecified manner—an annoyance from which Julian
saved her by appearing in person!®

Of the others, Agrippa and Macedonius are probably members of
the imperial administration and/or the local aristocracy, but no suitable
names turn up in the inscriptional material. On the other hand, in the
correspondence of Libanius (e.g., Ep. 1353) we find a Macedonius listed
as the father of certain of his pupils. This man was an advocate who had
studied rhetoric under the distinguished sophist Ulpianus and who, on
reaching retirement, was appointed defensor of Tarsus. Chronologically
and geographically, he makes a rather good fit with Iamblichus’s cor-

8. We cannot, after all, be quite certain that this is the same Arete, but the
fact that Julian is prepared to take such trouble on her behalf and refers to her as
“that marvelous woman” (1] Bavpacia) should indicate her status in Neoplatonist
circles. The dating of this intervention is uncertain, but it probably took place in
the early 350s, when Arete would necessarily be quite an old woman. Whether
she had always been in Phrygia is not clear either; it might be that she decamped
from Syria in the wake of Aedesius, when the School was moved to Pergamum.
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respondent. Another Macedonius, possible a son or grandson of this
man, is mentioned by Libanius as a former pupil and as a ptAécogog, as
well as an orator (Ep. 672-674). We also know of an Olympius who was
the father of a pupil of Libanius in the 360s, and this pupil went on to
become a doctor in Antioch and was also skilled in grammar and phi-
losophy (Ep. 539).

Of Asphalius and Poemenius there is no other trace. However, if we
can accord some probability to the identities of Macedonius and Olym-
pius, there begins to emerge a pattern of connections between an earlier
generation of Syrian intellectuals, flourishing in the first twenty years of
the fourth century, who are acquaintances of Iamblichus in and around
Apamea, and a later generation, being educated by, and consorting with,
Libanijus in Antioch in the middle of the century; we can at least say that
there would be nothing strange or unexpected about this.

4. THE PHILOSOPHY OF THE LETTERS

In the surviving fragments, lamblichus touches on many aspects of phi-
losophy, logical, ethical, and even metaphysical, though not, as we have
said above, in such a way as to reveal the more technical levels of his phi-
losophy. However, a distinct philosophical stance is presented here, of
which we may summarize the salient aspects.

To take logic first, we find two letters in praise of dialectic: one to
Dexippus and one to Sopater. That to Dexippus, as we shall see below,
is a rather high-flown production, while that to Sopater is much more
prosaic, but both manage to mention the main subjects of logical study,
ambiguity, homonymy, induction, elenchus (or refutation), and syllo-
gistic. Above all, the foundational role of dialectic in all philosophical
activity is stressed in both epistles.

Ethics is, naturally enough, the chief theme of such documents as
these letters. There are praises of Virtue itself as a whole, and all of the
four canonical virtues: justice (Sikatoovvn); self-control (cwgpoovvn);
wisdom, or prudence (@povnoig); and courage (dvdpeia). Particularly
with respect to this last, but in general with all of them, Iamblichus is
disposed to stress the “higher” or “purificatory” aspects of the virtue
concerned, though not to the exclusion of its more practical, “civic”
applications.” The letter to Anatolius, indeed, dwells (in frg. 2) on the

9. The categories refer to the distinction made by Plotinus in Enn. 1.2
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civic aspects of justice, the due apportionment of honors and rewards,
leading to civic harmony and goodwill (though it may well have gone
on, in what is lost to us, to praise its “higher” aspects as well). That to
Arete, on the other hand, stresses rather the capacity of cwgpoovvn to
free us from “the pleasures that nail us to the body” and assimilate us to
the gods. ®povnoig, likewise, in the letter to Asphalius, “contemplates
the Intellect itself and derives its perfection from it,” though it also “has
the characteristic of directing men and administering the whole struc-
ture of their relations with one another”—though even that “renders
those who possess it godlike [Oeoe1d¢ic]” As for courage, in the letter to
Olympius it is presented as “an unshakable intellectual potency and the
highest form of intellectual activity, constituting self-identity [tavtotng]
and a state of mind steadfast within itself” Lastly, we have a letter to
Sopater on Virtue as a whole, which also stresses its other-worldly
aspect. It is “the perfection and proper balance of the life of the soul, the
highest and purest activity of reason and intellect and discursive intel-
ligence [Stavonoig],” which is characterized by “beauty, symmetry and
truth, unchanging identity and simplicity, a transcendent superiority to
all other things, and a purity that is raised above all other things and
unmixed with them.”

Behind all this there is a Neoplatonic theory of grades of virtue, to
which Iamblichus himself, in a treatise On the Virtues (now lost), had
added his own refinements (an ascending scale of fully seven grades,
building on the Porphyrian four, as set out in Sent. 32), but it remains
here, quite properly, very much in the background.

Apart from essays on Virtue and each of the virtues, we have dis-
courses on more properly political topics, such as ruling (to Agrippa and
to Dyscolius) and concord (to Macedonius), all of which dwell on topics
of relevance to an imperial administrator or indeed a local grandee
involved in local public office, and two on aspects of household man-
agement (oikovopia), marriage and bringing up children—the latter to
Sopater, who was in need of such advice, as the father of two sons. Thus
are all three of the traditional subdivisions of the ethical branch of phi-
losophy given at least some attention.

The subject of physics, or metaphysics, is dealt with, in fact, only
incidentally to a topic that straddles the areas of ethics and physics, that

between the “civic” levels of virtue set out in the Republic as opposed to the
“cathartic” or purificatory level mentioned in the Phaedo.
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of fate, providence, and free will. This latter topic is dealt with most fully
in the letter to Macedonius (Letter 8), but also, more briefly, in Letter
11, to Poemenius, and Letter 12, to Sopater. The metaphysical system
revealed in the letter to Macedonius is fairly simple by lamblichean stan-
dards but still involves a One, as supreme principle, generating a realm
of primal Being (16 mpwtwg &v), which is also that of Intellect and which
constitutes the sum total of the multiplicity of Forms. This multiplicity
is in turn referred back to “the principle of Multiplicity” (1} T@v moAA@V
dpxn), which may be identified as the Indefinite Dyad. Below this in
turn is a World Soul, and below that the realm of Nature, which may be
taken as being that aspect of the World Soul that concerns itself with the
generation and administration of the physical world. It is this latter level
of being that we find to be the sphere of operations of Fate (eipapuévn).
It is defined at the end of fragment 1 of Letter 8 as “the one order [td&1q]
that comprehends in itself all other orders.”

What emerges from this is to all appearances a strictly determined
world, on the Stoic model—as indeed one finds also in Plotinus (e.g.,
Enn. 3.2-3); but Iamblichus is also at pains to emphasize (in frg. 2) that
the soul in itself, insofar as it emancipates itself from worldly influences
and concerns, “contains within itself a free and independent life” In
fragment 3 this concept is developed as follows:

It is the life lived in accordance with intellect and that cleaves to the
gods that we must train ourselves to live; for this is the only life that
admits of the untrammeled authority of the soul, frees us from the
bonds of necessity, and allows us to live a life no longer mortal, but one
that is divine and filled by the will of the gods with divine benefits.

This is in fact more or less in accord with the doctrine of Plotinus, who
also holds that what is for him the “higher” soul is free from the bonds of
Fate, though it is really only free to assent to the order of the universe. For
Tamblichus, Fate itself is dependent on Providence, which is the benign
force guiding the higher, intelligible realm of reality. In fragment 4, their
relationship is set out as follows:

For indeed, to speak generally, the movements of destiny around the
cosmos are assimilated to the immaterial and intellectual activities and
circuits, and its order is assimilated to the good order of the intelligible
and transcendent realm. And the secondary causes are dependent on
the primary causes, and the multiplicity attendant upon generation on
the undivided substance, and the whole sum of things subject to Fate is
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thus connected to the dominance of Providence. In its very substance,
then, Fate is enmeshed with Providence, and Fate exists by virtue of
the existence of Providence, and it derives its existence from it and
within its ambit’10

We find, then, in the Letter to Macedonius a fairly comprehensive picture
of a simplified version of Neoplatonic metaphysics, suitable to a popular
context, but yet not at odds with Tamblichus’s deepest insights; this will be
true of the doctrines set forth in the Letters as a whole. Iamblichus is not
here, as we have said, concerned to lay out his full philosophical system
but rather to bring the solace of philosophy to a range of educated lay-
people and beyond them, no doubt, to a wider public, who were intended
as the ultimate audience for these letters. We do not, of course, know pre-
cisely under what circumstances these letters were collected, but it is a
fair inference that lamblichus himself is envisaging such a fate for them,
and to that extent they are intended to fulfill the role of an introduction to
philosophy.!!

5. CHARACTERISTICS OF STYLE AND VOCABULARY

Tamblichus’s biographer Eunapius is on record as remarking that his sub-
ject, in respect of style, “did not sacrifice to the Graces” (Vit. phil. 458),
and this evaluation would certainly seem to be borne out by a number
of the verbatim fragments that still remain of his more technical trea-
tises, as well as by the surviving De mysteriis, which, notwithstanding its
great interest, is work of considerable turgidity. Even the prose style of
the works making up the “Pythagorean Sequence,” such as the Pythagoric
Life,'? leaves much to be desired. But this verdict does not seem to be so
justified in respect of the Letters—as indeed befits their popular nature.

10. In Letter 11, to Poemenius, we actually find an assertion of the benign
guidance of Fate by the gods, to an extent that seems to accord more with
Christian theology than with Platonist philosophy.

11. The two testimonia provide evidence that, as one would have expected,
the Letters were available in the sixth-century (and presumably also fifth-cen-
tury) Academy as a collection. Such a volume may have been put together by
Tamblichus himself in old age, but more probably by a pupil, such as Sopater or
Eustathius, after his death.

12. John M. Dillon and Jackson Hershbell, eds., Iamblichus: On the Pythag-
orean Way of Life (SBLTT 29. Atlanta: Scholars Press, 1991).
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Not that there are not occasional runs of parallel clauses or epithets such
as are characteristic of his more technical treatises, but they are thankfully
not a dominant feature.

On the other hand, we find a number of lively images and turns
of phrase, together with some employment of literary and mythologi-
cal allusions. The whole of the fragment To Dexippus, On Dialectic may
serve as a good example of what Iamblichus is capable of in this regard:

It was some god, in truth, who revealed dialectic and sent it down to
men; as some say, Hermes, the god of rational discourse, who bears
in his hands its symbol, of two snakes looking toward each other;
but as the acknowledged masters of philosophy maintain, it is the
eldest of the Muses, Calliope, who has provided the unshakeable and
irrefutable firmness of reasoning, which shines forth “with honey-
sweet modesty” And as the facts themselves demonstrate, the God
in Delphi himself, in Heraclitus’s words, “not speaking out, nor yet
concealing, but signifying” his prophecies, rouses up those who hear-
ken to his utterances to dialectical enquiry, on the basis of which they
discerned ambiguity and homonymy, and the ferreting out of every
double meaning kindled in them the light of knowledge. This indeed
was something well discerned by Themistocles, who, in duly unravel-
ing the riddle of the “wooden wall,” indisputably established himself
as the cause of salvation for the Greeks. And akin to these also are the
feats of dialectic of the God in Branchidae, revealing clearly the pro-
cedure of induction, when he says, “No swift-flying arrow, nor lyre,
nor ship, nor anything else would ever attain a useful end without use
based on knowledge”

We find here the use of both mythological and literary allusions to rein-
force his claim for the fundamental importance of dialectic. In the Letter
to Arete also we find some fine turns of phrase and mythological and liter-
ary allusions: an allegorization of Bellerophon’s slaying of the Chimaera,
and Perseus’s of the Gorgon, as well as a quotation from the Cynic Crates
that may in fact be a line of iambic verse. The Letter to Sopater on Bringing
Up Children makes much use, not unreasonably, of references to Plato’s
Laws and engages in some lively writing as well.

It cannot be denied, however, that there are also many passages in
these letters that give some credence to Eunapius’s evaluation quoted
above. Iamblichus is prone to long runs of parallel phrases or clauses, in
his efforts to define some concept or other, that make one long for a full
stop. One example will suffice, from the Letter to Sopater on Fate:
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The essence of Fate subsists entirely within the ambit of Nature, by
which latter I mean the immanent causal principle of the cosmos, and
that which immanently comprises the totality of causes of the realm
of generation, such as the higher essences and orders comprehend
within themselves in a transcendent mode. That life, therefore, which
relates to body and the rational principle which is concerned with gen-
eration, the forms-in-matter and Matter itself, and the creation that is
put together out of these elements, and that motion which produces
change in all of these, and that Nature which administers in an orderly
way all things that come into being, and the beginnings and ends and
creations of Nature, and the combinations of these with each other and
their progressions from beginning to end—all these go to make up the
essence of Fate.

There is little that is graceful in this, certainly, but Sopater was a serious
philosopher, and doubtless he could take it. At all events, Iamblichus is
shown to be capable of fine writing when he puts his mind to it—as indeed
befits the author of a treatise Ilepl kpioewg dpiotov Aoyov, “On Judging
the Best Type of Speech.”!3

6. A NOTE ON THE TEXT

The basis for our text as we present it here is the 1958 reprint of Kurt
Wachsmuth and Otto Hense’s edition of the Anthology of John of Stobi.!*
The same is true for the apparatus, with the only exception that we left
out those notes that were of minor importance to the meaning of the text.
Given the fact that the fragments of Ilamblichus’s letters are handed down
to us solely through John of Stobi’s work, and since it was not our aim to
edit his anthology, we think that our approach is justifiable. The following
list of abbreviations for the manuscript tradition of John of Stobi’s work is
compiled on the basis of that of Wachsmuth and Hense.

13. Attested by Syrianus, In Hermogenem 1; Hugo Rabe, ed., Syriani in
Hermogenem commentaria [2 vols. in 1; BT; Leipzig: Teubner, 1892-93], 1:9,11).
In the context, we may presume that this was a treatise on rhetoric rather than
anything philosophical.

14. On the manuscript tradition of John of Stobi, see now Federica Cic-
colella, “Stobaios, loannes,” in Geschichte der antiken Texte: Autoren- und
Werklexikon (ed. Manfred Landfester; Der Neue Pauly Supplemente 2; Stutt-
gart: Metzler, 2007), 563-65.



Br

—

CI)"UZ
o

Tr.

INTRODUCTION

codex Parisinus prior “Florilegii,” cod. Graec. 1984, four-
teenth century

codex Parisinus alter “Florilegii,” cod. Graec. 1985, six-
teenth century

codex Bruxellensis, n. 11360, fourteenth/fifteenth cen-
tury

codex Farnesis, III D 15, fourteenth century

codex Laurentianus sacri profani florilegii, Florentinus
plutei VIII n. 22, fourteenth century

codex Mendozae Escurialensis LXXXX (2 II 14), elev-
enth/twelfth century

codicis Escurialensis collatio Dindorfiana

codex Parisinus “Eclogarum” n. 2129, fifteenth century
codex Vindobonensis cod. philos. et philol. Gr. LXVTI,
eleventh century

editio Trincavelliana Florilegii ex codice Marciano (class.
IV cod. XXIX, fifteenth/sixteenth century) expressa,
Venice 1535 (or 1536)," editio princeps

XXV

Our apparatus also comprises the names of philologists who made conjec-
tures on John of Stobi’s text. Some of them apparently were communicated
to Wachsmuth and Hense rather informally. Therefore, we left Wachsmuth
and Hense’s remarks unchanged. We added just a few conjectures.

15. On the problem regarding the date of this edition, see Beate Czapla,
“Der Kuf$ des gefliigelten Eros: Die Darstellungen des Liebesgottes in Moschos
I und Bion Aposp. XIII Gow als hellenistische Kontrafakturen des ylvkvmkpov
apdxavov dpmetov,” in Beyond the Canon (ed. Annette Harder, Remco F. Reg-
tuit, and Gerry C. Wakker; Hellenistica Groningana 11; Leuven: Peeters, 2006),
61-82, here 79 n. 64.
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LETTER 1
[Tpos Ayplimmay mepl apyis

Fragment 1
Stobaeus, Anth. 4.5.76
4:223,7-12 Hense

"Enidbovos elval doxel Tois moAdois %) Omepoyn s dpxdis, xal
TO UTMEPOYXOV wo'r)'rbv avtois xabioTatar aAN Stav XpY]O'TéTY)TL xal
qal)\avepwma xpaen o cspwov xal adaTYpOV TS emxpa’raag, suus)\eg xal
7TpCLOV xal TpooyvEs xal suwpocrrrov xabioTatal. xal TolTo udAiota T €ldog
nyepoviag drreltar Hmo TéY dpyopévuv.

1 dpetijc S

Fragment 2
Stobaeus, Anth. 4.5.77
4:223,14-224,7 Hense

Aéyetar ptv elvar mavtwy Pactheds 6 vopos: 6 0& adTds doxel xal
mpoaTaTTEW Téyabd xal Tavavtia dmayopelew. T 0% oty oldueba THY
TaPLOOVYLEVNY TIpdS alTOV edvopiay oiw 0N xaAlel T Tpoéyely weyébel Te
MAixw [dixatoatvy] OmepBdiiew mavta mpdyuata; Soa yip dMmou xal ola
yévn xal €lon T@Y GpeTdv éoTi, xata TooalTa xal ToladTae OxEl XGAA
TG TGV VopwY EmTaypata, xal 09 xabd’ 8hag Tag OloxNnoElS TEY TOAEWY
xal ToUg 8Aoug TGV avbpwmwy Bloug Otatelvel T0 an’ adT@Y 8deAog. EoTt
u.‘sv 00V xotwdv o’Lyava 0 véuog, xal @veu ToUTOU 0V0EV &V TOTE YEVOLTO
6y dyabév- Oel ye wiy Tov wpowmusvov TRV vouwv &pyovta stklxpwwg
awoxsxa@apusvov elvat mpds ATV TV dxpay TRV vouwv bpBétyTa, xal ym-e
Tapaywyais n devaxiopols éamattobal O &dyvolay, (.LY)TE Bta{oysvmg Tiol
oUyXWpEL, y.m's &dbx mpodpéoeL y.r)&swa deedleabar. ToV yap cwthipa xal
bV axa 6V Vopwy a51a¢60pov elvat Oel el OUvauy avbpwmivyy.

4 owxatootvy eiciendum esse vidit Bake ad Cic. de legg. 16,18
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LETTER 1
To AGRirrA, ON RULING

Fragment 1

The absolute superiority associated with rule appears offensive to
the multitude, and the pomp and circumstance of it is hateful to them;
but when the solemnity and austerity of rule is blended with nobility of
character and sympathy for one’s fellow human beings, then it makes
itself felt as harmonious and mild and pleasant and approachable; and it
is this type of leadership that is most of all loved by the ruled.

Fragment 2

Law is said to be the “king of all.” This it is that is held to prescribe
good actions and forbid their opposites. Well then, with what beauty in
our view does a lawfulness that is coordinated with this exceed, and with
what sort of greatness does it overmatch, all other things? For surely,
in respect of however many and whatever kinds of types and classes of
moral excellence there are, so many and various are the beauties that the
prescriptions of the laws extend to, and their benefit permeates all the
administrations of cities and all the lives of individuals. So law is a good
for all in common, and without it none of the other goods could come
about. Consequently, the ruler who is placed in responsibility for the
laws must have a completely pure insight into the absolute correctness of
the laws and should neither be led astray, through ignorance, by decep-
tions or frauds, nor should he yield to any show of force, nor be deceived
by any unjust excuse. For the preserver and guardian of the laws should
be as immune from corruption as is humanly possible.
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LETTER 2
[Tpos AvatéAiov Tepl O1xatoguvyg

Fragment 1
Stobaeus, Anth. 3.9.35
3:358,5-8 Hense

En’ adtd 01 70 T@V SAwy GpeTdy TN xal THY cuvaywyny adTév
CUUTITEY, €V 1) ON) ThoaL Evelat CUAAYBONY xaTd TOV Tadatdy Adyov, YEVoLTo
&v TIS €ig TNV Oxalog UV QyOUevos.

2 2vetat S A Br, év glot M4

Fragment 2
Stobaeus, Anth. 3.9.36
3:358,10-17 Hense

"Ev 0¢ 76 dvbpwmive Blw Stawvoun tév xat délav Epywy Te xal Tiudy
xal TV &AW T@v emBarlévtwy éxdatols Udiotnat Ty eis ToV avBpwmivov
Biov Teivovoay dixatochvyy. Epya Tolvuy Tfj Otxatogtvy T& Tpéodopa xal
gmndevpata e &, Soa xowwvixd xal fuepa TUyyavel xal edovpBola xal

) A ) 4 ~ ~ \ 7 ~ 2y
ebouvdhaxta xal adéhua, T@v PAafepdv xwlutid diampdiewy, TG O
gvavtiay T EAny xatdoTtacty edTpemii mapaoxevalovra.

4 tuyyaver S M9, tuyxavor A || 6 ebdtpenii Md: edmpemij S A
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LETTER 2
To ANATOLIUS, ON JUSTICE

Fragment 1

It is to the very culmination of all the virtues and the summation of
all of them, in which, indeed, as the ancient account tells us, they are all
present together, that one would come by being led to justice.

Fragment 2

In the life of human beings, it is the apportionment of befitting
actions and honors, and all the other things that relate to the individual,
that constitutes that justice which pertains to human life. The activities
and practices proper to justice would then be such as tend to community
feeling and mildness, to the observance of contracts and agreements, and
to the common advantage, being restrictive of harmful activities, while
bringing about a favorable climate for the comprehensive establishment
of activities of the opposite sort.
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LETTER 3
[Tpog Apetiy mepl arwdpoaivyg

Fragment 1
Stobaeus, Anth. 3.5.9
3:257,13-258,4 Hense
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LETTER 3
To ARETE, ON SELF-CONTROL

Fragment 1

I would make the same statement also about all the powers of the
soul, that orderliness consists in the symmetry of these with each other,
and the correct arrangement of the spirited element and the libido and
the reason, in accordance with the ranking proper to each; and it is the
bringing about of a suitable apportionment among these of ruling and
being ruled that might be termed the multiform virtue of self-control.

Fragment 2

For every virtue holds in contempt the mortal element and embraces
the immortal, but in a very special way self-control has this aim, inas-
much as it despises the pleasures that “nail” us “to the body” (Phd. 83D)
and “stands upon holy foundations,” as Plato says (Phdr. 254B)

Fragment 3

For how would self-control not render us perfect, seeing as it elim-
inates from our make-up all that is imperfect and subject to passion?
You might recognize that this is so if you call to mind Bellerophon, who,
with good order as his ally, destroyed the Chimaera and the whole tribe
of the beastly and savage and ungentle. For in general the immoderate
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domination of the passions does not permit men to be men but drags
them toward the nature that is irrational and bestial and disordered.

Fragment 4

The good order that contains the pleasures within measured bounds
“saves households and save cities,” according to the dictum of Crates;
and further, it somehow brings us near to the form of the gods. Even
so, then, did Perseus, ascending to the highest pinnacle of excellence
in moderation, under the guidance of Athene, cut off the head of the
Gorgon, which I take to be the power that drags men down into matter
and petrifies them through mindless indulgence in the passions.

Fragment 5

The foundation of virtue, then, as Socrates used to say, is the con-
trol of self-indulgence; and self-control is viewed as the adornment of all
goods, as Plato maintained. And this virtue is the surest guarantee of the
finest habits of mind, as I would say myself.

Fragment 6

I have no hesitation in asserting what is truly a matter of general
agreement, that the beauty of self-control extends throughout all the vir-
tues, and harmonizes all the virtues into one accord, and instills into
them symmetry and blending with one another. This being its nature,
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it both provides a stimulus to all of them to come into being and, when
they are established, assures their firm preservation.

Fragment 7

Both the arrangement of the seasons of the year and the blending of
the elements with one another preserve a most fair and self-controlled
harmony. And so this universe is called a cosmos (i.e., an ordered whole)
by reason of the good order of its fairest measures.



10

15

12 IAMBLICHUS: LETTERS

LETTER 4
[Tpog Aadadiov mepl dpovyaews

Stobaeus, Anth. 3.3.26,
3:201,17-202,17 Hense
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LETTER 4
To AspHALIUS, ON WIisDoM

It is wisdom, which dominates all the other virtues and makes use
of all of them, like an eye of the intellect ordering well their ranks and
proportions according to the most apt arrangement, that discourse dis-
plays before our gaze at the present. This, then, receives its existence
principally from the pure and perfect intellect. Once generated, how-
ever, it contemplates the intellect itself and derives its perfection from
it, possessing it as a most noble measure and model for all the activi-
ties that take place within it. And if there is any community between us
and the gods, it is constituted most of all through this virtue, and it is
in accordance with it that we are particularly assimilated to them. It is
from this that we acquire discernment of what is good and advantageous
and noble and their opposites, and through this that judgment concern-
ing, and accomplishment of, appropriate acts is achieved. And in sum,
it has the characteristic of directing men and administering the whole
structure of their relations with one another, and, in referring cities and
households and the private life of each individual to a divine model, it
portrays them in likeness to what is best, rubbing out something here,
painting in something there, and in both cases bringing everything to
a harmonious likeness. It is quite reasonable, therefore, to assert that
wisdom renders those who possess it like unto god.
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LETTER 5
To DExrppuUs, ON DIALECTIC

It was some god, in truth, who revealed dialectic and sent it down
to men; as some say, Hermes, the god of rational discourse, who bears
in his hands its symbol, of two snakes looking toward each other; but
as the acknowledged masters of philosophy maintain, it is the eldest of
the Muses, Calliope, who has provided the unshakeable and irrefutable
firmness of reasoning, which shines forth “with honey-sweet modesty”
And as the facts themselves demonstrate, the God in Delphi himself, in
Heraclitus’s words, “not speaking out, nor yet concealing, but signify-
ing” his prophecies, rouses up those who hearken to his utterances to
dialectical enquiry, on the basis of which they discerned ambiguity and
homonymy, and the ferreting out of every double meaning kindled in
them the light of knowledge. This indeed was something well discerned
by Themistocles, who, in duly unraveling the riddle of the “wooden
wall,” indisputably established himself as the cause of salvation for the
Greeks. And akin to these also are the feats of dialectic of the God in
Branchidae, revealing clearly the procedure of induction, when he says,
“No swift-flying arrow, nor lyre, nor ship, nor anything else would ever
attain a useful end without use based on knowledge”
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LETTER 6
[Tpog Auaxohiov mepl apyiis (2)

Fragment 1
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LETTER 6
To Dyscorius, ON RULING (?)

Fragment 1

He guides people more effectively, and even better than that, as a
true leader, who provides a generous donation of good things and an
unstinting supply of the means of life and establishes a maximum degree
of safety and leisure in living. For this, after all, is the aim of a good ruler,
to cause his subjects to flourish; and it is precisely then that a leader
is distinguished in power above those that he administers, when those
who have entrusted themselves to him enjoy a blessed existence. For the
common good is not to be separated from the individual good; on the
contrary, the individual advantage is subsumed within that of the whole,
and the particular is preserved in the universal, in the case of both living
things and states and all other natural entities.

Fragment 2

For my part, I respect high-mindedness and generosity in all the
activities of government, and especially in the area of benefactions,
when rulers are not exact nor sparing in their donations to someone, nor
reckon up as in a scale equal for equal in their exchanges, but rather put
forth their acts of generosity with nobility, not just “pouring them out
from a jar;” as the poets say, nor having them confined within any other
such receptacles, but rather extending them naked and uncovered and
free of any external covering conditions, following continually one upon
another, honestly and with goodwill, in a way that is indeed gratifying.
Such a program of benefactions I would certainly term, and reasonably
so, the “crown” of an administration.
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LETTER 7
[Tpos Edatabiov mepl povainiis

Stobaeus, Anth. 2.31.117
2:229,6-8 Wachsmuth
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LETTER 7
To EustaTHIUS, ON MUSIC

... knowing this <one> thing, that great natures produce great evils
when corrupted, and the greatest enterprises are in all cases the most
harmful when they go to the bad.
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LETTER 8
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Stobaeus, Anth. 1.5.17
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LETTER 8
To MACEDONIUS, ON FATE

Fragment 1

All things that exist, exist by virtue of the One, and indeed the primal
level of Being itself is produced in the beginning from the One, and in
a very special way the general causal principles receive their power of
action from the One, and are held together by it in a single embrace,
and are borne back together to the first principle of multiplicity, as pre-
existing in it. And in accordance with this, the multitude also of causal
principles in nature, which are multiform and fragmented, and depen-
dent on a number of (immediate) sources, yet derive from one general
causal principle, and all are interwoven with each other according to a
single principle of combination, and this combination of many causal
principles relate back to one source, the most comprehensive controlling
principle of causality. This single chain is not a mere jumble put together
from Multiplicity, nor does it constitute a unity formed simply as a result
of such combination, nor is it dissipated into individual entities; but
rather in accordance with the guiding and prearranged single combina-
tion of the causal principles themselves, it brings all things to completion
and binds them within itself, and leads them upwards unitarily to itself.
Thus Fate is to be defined as the one order that comprehends in itself all
other orders.

Fragment 2

The essence of the soul in itself is immaterial, incorporeal, com-
pletely exempt from generation and destruction, possessing of itself
existence and life, entirely self-moved and first principle of nature and of
motions in general. This entity, in virtue of being such as it is, also con-
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Stobaeus, Anth. 2.8.44
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tains within itself free and independent life. And in so far as it gives itself
to the realm of generation and subjects itself to the flow of the universe,
thus far also it is drawn beneath the sway of Fate and is enslaved to the
necessities of nature; but in so far, on the other hand, as it exercises its
intellectual activity, activity that is really left free from everything and
independent in its choices, thus far it voluntarily “minds its own busi-
ness” and lays hold of what is divine and good and intelligible with the
accompaniment of truth.

Fragment 3

It is, then, the life lived in accordance with intellect and that cleaves
to the gods that we must train ourselves to live; for this is the only life
that admits of the untrammeled authority of the soul, frees us from the
bonds of necessity, and allows us to live a life no longer mortal but one
that is divine and filled by the will of the gods with divine benefits.

Fragment 4

For indeed, to speak generally, the movements of destiny around the
cosmos are assimilated to the immaterial and intellectual activities and
circuits, and its order is assimilated to the good order of the intelligible
and transcendent realm. And the secondary causes are dependent on
the primary causes, and the multiplicity attendant upon generation on
the undivided substance, and the whole sum of things subject to Fate is
thus connected to the dominance of Providence. In its very substance,
then, Fate is enmeshed with Providence, and Fate exists by virtue of the
existence of Providence, and it derives its existence from it and within
its ambit.

This being the case, then, the originating cause of action in humans
has indeed a concordance with both these originating causes in the
universe; but it is also the case that the origin of action in us is both
independent of Nature and emancipated from the movement of the uni-
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verse. For this reason it is not implicated in the originative principle of
the universe. For because it is not produced from Nature, nor produced
from the movement of the universe, it is ranked above it as prior, and
not dependent on the universe; but because it has taken for itself por-
tions from all the parts of the cosmos and from all of the elements and
makes use of all these, it is itself also included in the order of Fate, and
contributes to it, and assists in the fulfillment of its constitution, and is
necessarily involved with it. And in so far as the soul contains within
itself a pure, self-subsistent, self-motive, active and perfective reason-
principle, thus far it is emancipated from all outside influences; but on
the other hand, insofar as it puts forth other levels of life that incline
toward generation and consort with the body, thus far it is involved in
the order of the cosmos.

Fragment 5

But if anyone, by dragging in the spontaneous and Chance, thinks
to abolish the order (of the cosmos), let him realize that nothing in the
universe is unordered nor adventitious nor devoid of cause nor unde-
fined nor random nor arising from nothing nor yet accidental. There is
no question, therefore, of abolishing order and continuity of causes and
the unity of first principles and the domination of the primal essences
extending throughout everything. It is better, then, to make a definition
as follows: Chance is the overseer and connecting cause of a plurality
of orders of events or of whatever else, being superior to what comes
together under it, an entity that we sometimes denominate a god and
sometimes take as being a daemon. For whenever the higher beings are
causes of events, a god is their overseer, while when it is natural forces
that are the causes, it is a daemon (sc. that presides). All things therefore
always come to fruition in conjunction with a cause, and nothing at all
unordered obtrudes itself into the realm of becoming.
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Fragment 6

Why, then, are deserts apportioned undeservedly? Or is it not even
proper to raise this question? For benefits are not dependent on any
external cause but on the individual himself and on his free choice, and
these are most properly defined in connection with one’s chosen mode
of life, and the problems raised by the majority of men arise out of igno-
rance. There is, then, no fruit of virtue other than virtue itself. This is
not to say that the good man is worsted by Chance, for his greatness of
spirit renders him superior to all accidents of fortune. Nor, I may add,
does this come about contrary to nature; for the summit and perfection
of the soul is sufficient to fulfill the best nature of man. And indeed what
seem to be reverses in fact serve to exercise and coordinate and stimulate
virtue, and it is not possible without them to develop a noble character.
This state of mind of the good man gives particular honor to nobility
and regards only the complete fulfillment of reason as constituting the
happy life, while ignoring and despising as of no worth everything else.

Fragment 7

So then, since man’s true essence lies in his soul, and the soul is intel-
ligent and immortal, and its nobility and its good and its end reposes in
divine life, nothing of mortal nature has power to contribute anything
toward the perfect life or to deprive it of happiness. For in general our
blessedness resides in intellectual life; for none of the median things has
the capacity either to increase or to nullify it. It is therefore irrelevant to
go on, as men generally do, about Chance and its unequal gifts.
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LETTER 9
To MAcCeEDONIUS, ON CONCORD

Concord, even as the name itself suggests, involves a commu-
nion and unity that brings together kindred minds; starting out from
this base, it extends itself to cities and homes, to all gatherings public
and private, and to all natures and kinship-groups, public and private
likewise. And further, it comprehends also the concordance of each
individual with himself; for it is by being governed by a single mindset
and attitude that a man is concordant with himself, while if he is in two
minds toward himself and holds variant opinions, he is in conflict with
himself. The former, always remaining in the same state of mind, is full
of concord, whereas the latter, being unstable in his views and liable to
be driven from one opinion to another, is lacking in solid foundation
and at war with himself.
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LETTER 10
To Orymprus, ON COURAGE

Fragment 1

Let courage in the most proper sense be understood to be such as
is an unshakable intellectual potency, and the highest form of intellec-
tual activity, and which constitutes self-identity of intellect and a state of
mind steadfast within itself; such would be the manifestations of courage
as viewed in the course of daily life, either as established on their own or
as combining their strength with a steadfast attitude in one’s reasonings.

Fragment 2

From these, then, derive those forces that, in the realm of the pas-
sions, take a noble stand in relation to what is and what is not to be
feared, and in relation to fear itself and boldness, and in relation to plea-
sure and pain, and which preserve always the same correct opinions, and
keep to the harmonious and median path, and both calm <the spirit>
under the influence of reason and in turn rouse it up when the need
arises, and establish a common purpose for these compounded out of
passion and reason and will, these I hold to be the various forms of cour-
age. And from these there flows into people’s lives a nobility of action
that is thoroughly indefeasible and unconquerable, willingly choosing
and performing noble deeds for their own sake, and in the cause of the
good undergoing every sort of toil and danger, devoting itself readily to
tasks that seem difficult, maintaining good cheer in the face of death,
and indeed practicing it, while bearing and dealing with pains with
equanimity.
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LETTER 11
To POEMENIUS, ON FATE (?)

The gods, in upholding fate, direct its operation throughout the
universe, and this sound direction of theirs brings about sometimes a
lessening of evils, sometimes a mitigation of their effects, on occasion
even their removal. On this principle, then, Fate is disposed to the ben-
efit of the good but in this disposing does not reveal itself fully to the
disorderly nature of the realm of generation. So then, even more so is
destiny preserved by means of such sound direction, and that aspect of
it that is perverted remains comprehended by the unalterable goodness
of the gods, since this does not permit it to dissolve into disorderly error.
This being the case, both the goodness of providence and the freedom of
choice of the soul and all the best elements of reality are vindicated, kept
in being together by the will of the gods.
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LETTER 12
To SOPATER, ON FATE

The essence of Fate subsists entirely within the ambit of Nature, by
which latter I mean the immanent causal principle of the cosmos and
that which immanently comprises the totality of causes of the realm of
generation, such as the higher essences and orders comprehend within
themselves in a transcendent mode. That life, therefore, which relates to
body and the rational principle which is concerned with generation, the
forms-in-matter and Matter itself, and the creation that is put together
out of these elements, and that motion which produces change in all of
these, and that Nature which administers in an orderly way all things
that come into being, and the beginnings and ends and creations of
Nature, and the combinations of these with each other and their pro-
gressions from beginning to end—all these go to make up the essence
of Fate.
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LETTER 13
To SOPATER, ON DIALECTIC

Fragment 1

All men employ dialectic, since this power is innate in them from
their earliest years, at least to some degree, though some have a larger
share of it than others. Something that is a gift of the gods should by
no means be cast aside but should rather be fortified by practice and
experience and technical training. For behold how during one’s whole
life it continues to be outstandingly useful: in one’s encounters with
one’s fellow-men, for addressing them in accordance with the common
notions and opinions; in investigations in the arts and sciences, for dis-
covering the first principles of each; for calculating, prior to each action,
how one should proceed; and for providing marvelous methods of pre-
liminary training for the various philosophical sciences.

And if we are to focus on more basic questions, there is no part of
philosophy that comes into being without the aid of dialectical argu-
ment: even if we discover some theory in the natural sciences, we
confirm it with the aid of logic; and if we are speculating about the gods,
it is a dialectical argument that gives us the basis for that. And in gen-
eral, it is not possible either to utter or to take in any proposition if we
dispense with this method of procedure; indeed, the very decision not to
teach dialectic must be arrived at through the practice of dialectic.

So then, whether it is to be practiced or not, in either case we must
arrive at the decision through dialectic, and indeed it is absurd if we
judge all other things by the use of reasoning but dispense with just
that method that constitutes the most accurate study of reasoning. And
again, though it is by virtue of reason that we are superior to other ani-
mals, and have acquired this as a distinctive benefit of human nature,
are we then to exercise the activities associated with it in a random and
careless manner? Again, shall we accept reason’s composite study of the
whole of reality but dismiss as dispensable reason’s knowledge of itself,
in virtue of which it turns aside from everything else and has established
the scientific study of itself, the most serious and honorable science of
all, as indeed is testified to by the inscription in Delphi?
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Fragment 2
Stobaeus, Anth. 2.2.7
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Fragment 2

Let us turn, then, to the activities associated with philosophy. Pri-
mary among all are those that conduce to recollection. These, as indeed
Socrates demonstrates in the Meno, we see illustrated through good
techniques of questioning. Second would be those that are engaged in
for the purpose of “midwifery,” bringing the products of the process to
light and distinguishing which of them are true and which false. But all
these derive their validity from dialectic, since these are the purifications
of the intellect through refutations, juxtaposing opposite opinions for
those engaged in disputation and testing them against each other. And
others are presented to the auditors for the sake of testing and exercise,
either such as advance a thesis or if there are some that test the doctrines
of the ancients; of these none achieves its purpose without dialectic. And
in general it is not possible to give or receive a rational account in due
order, unless one has acquired this science of rational argument.
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LETTER 14
To SOPATER, ON BRINGING Up CHILDREN

The initial sprouting of every animal and plant, if it starts oft well,
is the most powerful factor of all, in relation to the virtue of each, in
imposing a fortunate outcome, and in the case of the well-being of chil-
dren the first progression of nature, if it is the best, proceeds in order
and sequence toward that perfection toward which it is proper that it
should proceed. It is this, then, to which correct education properly
leads, through laying down in advance the seeds of the virtues and
instilling in souls still “tender and uncorrupted” a wondrous degree of
affinity toward the practice of noble activities.

First of all, through the senses, in the persons of father and mother
and tutor and teacher, it sets out models of noble actions, in order that
the children, as they behold them, may strive to assimilate themselves
to them. Then, by means of training, it leads them on nobly and instills
good habits, while they are not yet able to take in a reasoned account, by
familiarization with what is noble turning their souls toward the better;
and over and above this, it creates a harmony of pleasure and pain in
response to noble <and base> actions, so that they should not only per-
form noble acts but also take proper pleasure in them, and not only
shun base actions but also be disgusted at them in the most appropriate
manner.

When they have advanced to this point—and this is something
that should form the prelude to any rightly organized life—it instills
into them shame at what is base and emulation of what is noble, by
dint of which they are turned away from all base actions and acquire
a certain instinctive distaste for them, while being stimulated toward
good actions and acquiring an intense zeal for the achievement of such
actions. Indeed, after such admonitory exhortations as these, which may
be brief in terms of words but possess great power over anyone trained
in this way—such as “You should...” and sometimes “You should not...”
and “How far (should you go)?” and “What is the best course of action?”
and “What sort of person would do such things?”—it imposes on them
a measured mindset that can respond to the argument of another, such
as a lawgiver or a teacher. And the most important thing is to be able to
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convey in a fitting manner one’s own exhortations and advice, such as
bears upon each virtue, now in the form of generally accepted opinions,
now in the practice of tasks, now through the performance of speeches,
now in the form of admonitions as to what should or should not be
done, now in the constitution of everyday life.

And when they are sufficiently schooled in these areas, one should
next educate them through logical arguments, beginning from the sim-
pler and better known and then going on, day by day and in small stages,
to the explanation of the true Cause of all things. And in this connection,
one must be particularly careful about not laying what requires scientific
clarity of discernment before intellects that are imperfectly developed,
but rather one should present to them so far as possible such arguments
as are, so to speak <....> and lead on the mind of the hearers by means of
well-adapted persuasion. And when they have been exercised adequately
in these, at the culmination of their education in virtue, let the defini-
tions of the virtues be laid down for them, and let the ultimate theory
of the Cause of all things be conveyed to them, and let there be instilled
into them perfection of reasonings, unerring and irrefutable knowledge,
and firmness of understanding—in a word, truth; for it is the ascent to
this that is the supreme end and purpose of the bringing up of children.
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LETTER 15
To SOPATER, ON INGRATITUDE

Ingratitude is something to be avoided of its very nature, but one
would have all the more reason to be indignant at it, since it prevents
the good from issuing out and manifesting itself, and completely sub-
verts its area of operation, and seriously restricts performances of noble
acts from manifesting themselves externally, and deprives the world in
general of all [divine] assistance. For this reason it is a very great evil. I
would first of all exhort every man to keep an accurate record of benefits
received in connection with friendship, and, second, to accept benefac-
tions with gratitude and to call forth even greater acts of beneficence
through such gratitude.
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LETTER 16
To SOPATER, ON VIRTUE

Fragment 1

Virtue might be described as the perfection of the soul and proper
balance of its life and as the highest and purest activity of reason and
intellect and discursive intelligence. Let the acts of virtue be taken, above
all, as being boniform, excellently fine, intellectual, noble, full of mod-
eration, participant in appropriateness, promoting moral advancement,
aiming at the best end, and graceful.

Fragment 2

So it is through an intellect that is pure and free from all bodily
influences to mold it that the vision of virtue comes about. The qual-
ity of this one may grasp as being the following: beauty, symmetry and
truth, unchanging identity and simplicity, a transcendent superiority to
all other things, unsurpassable perfection and the summit of existence,
and a purity that is raised above all other things and unmixed with
them. And as to the fact that all its qualities are such as I have described,
one sufficient indication may be provided. Whenever you contemplate
the intelligible form of virtue, think of this as divided indivisibly from
itself about the whole realm of living things in some such manner as
the following, that, while the things that participate in it are multifari-
ous, it itself remains one; and whereas all the things about it are divided
in every way, it itself is undivided; and while they come into being and
perish, it itself is ungenerated and imperishable; and while they proceed
into unlikeness, it continues always the same, neither moved as a result
of the procession from it of all that comes to be, nor separated from itself
by reason of its presence in all those things that have separated them-
selves from it, nor being borne about with them, nor sharing in their
increase, nor receiving from them any other type of alteration.

Thus, then, you will see it as present as a whole the same in all
things, along with assuring the permanence of the essence of each of the
things participating in it, and each of them attaining the best state con-
sistent with its proper character. And in accordance with this principle it
adorns men with the finest gifts, with the highest intellectual activities,
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with the most perfect psychic reason-principles, and with powers of life
that transcend the whole realm of generation.

Fragment 3

Let that man be accounted good who pursues the most perfect activ-
ity in accordance with transcendent intellect, opening himself up to the
presence of intelligible beauty and being participant in the essence and
power of God.

Fragment 4
He is happy who is as like as possible to God, perfect, simple, pure,
and transcendent over human life.
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LETTER 17
To SOPATER, ON SELF-RESPECT

Such, then, would be the type of conduct that maintains self-respect,
honoring good habits of life, by virtue of which we abstain from all foul
practices, and excluding from the soul shamelessness, through which
the majority of men are ensnared by foul practices.

LETTER 18
To SOPATER, ON TRUTH

Truth, as indeed the name indicates, turns itself toward the gods and
the unsullied activity of the gods, but this image-making art that is pro-
ductive of appearances, to use Plato’s term (Soph. 267e), wanders around
in godless darkness. And the former finds its completion in the sphere
of the intellective and divine forms and the realm of those beings that
are truly real and always in the same state, while the latter looks to what
is formless and nonexistent and always in a different state, and blinds
itself with that. The former contemplates what is truly existent, whereas
the latter assumes such an appearance as corresponds to the imagination
of the many. For this reason, then, the former consorts with intellect and
increases the intellectual element in us, whereas the latter, by the con-
stant employment of appearances, seeks out mindlessness and practices
deception upon it.
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LETTER 19
To AN UNKNOWN RECIPIENT, ON M ARRIAGE

So on the question of the male ruling and the female being ruled
they will be of one mind. The form of this rule, however, will not be like
that of master over slave, serving the interest of the stronger; nor like
that proper to the arts, which has care only for the inferior element; but
rather analogous to political rule, which pays equal heed to the common
interest of both.

LETTER 20
To AN UNKNOWN RECIPIENT, ON RULING (?)

For everything that is honored flourishes, whereas what is given no
honor tends to diminish, and this is the most conspicuous sign of a well-
administered regime. For it exhorts its subjects toward noble practices,
even as it apportions to each his proper worth, and it fills cities with the
best sort of practices.
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TESTIMONIUM 1
TTpds &yvewaTdy Tiva mept xeBédou Yuydv (?)

T1
Damascius, In Phaed. 203,26-204,3 Norvin

[Tég 6 TapPAtyos T évavtiov dyot mapa Tév Teréws amoxabioTapuévwy;
7 T& dvtioTpoda mavTa époﬁy.ev obdémoTe xaTiéval alTas, 3 xatd Tiva
wsptoSov xaB60wy aitiav odx sxovatv avayxatav 7} 6oov ye émt TY) oixelq
{wfi w) ps'/roucrv; mPOS ysvecnv 7 O prov xatd T €idog 'ry)g Zwv)g ayevmov
motoupévys T xabodov xal mpds Ta €xel ddtaxomoy, wg xal avTog €V
émaToAqls ypadel, Umep ToU oixelou Adyou Gmoloyoluevos TOV TpiTOV
pnlévta Tpomov.

TESTIMONIUM 2

T2
Olympiodorus, In Gorg. 46.9.20-28 Westerink

"Emel tolvuy xal tadta xalés elpytat, &&ov (tiicar i dnmote, wg
Aédextal, TpLEY obo@y vexuldy, daivetar ¢ TapPiiyos &v Tt adTol
EMOTOA]] TGV 0V0 wévwy pnuovebwy, tis Te 16 Paldwvt xal Tis &v T
TMoMitete, TadTyg 08 ofl. Phyuev odv dti lows 6 dvbpwmos mpds v Emoteito
THY EmoToM, Tepl ToUTwWY TEV 300 vexuldv Ny adTdv aitioas eimelv T, xal
o ToliTo éxelvewy uévov Euunody: od yap 6 thixolitog ditAdaodos Ryvéet
TAUOTNV.
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TESTIMONIUM 1
To AN UNKNOWN RECIPIENT, ON THE
DESCENT OF SOULS (?)

How does Iamblichus say the opposite of souls who have been
restored to a state of perfection? Shall we say just the converse about
them, that they never descend either in accordance with a certain cycle
of descents that involves no necessitating cause, or inasmuch as the mode
of life proper to them does not incline toward the realm of generation,
or, third, by reason of the form of their life which makes for a descent
that does not involve generation and that never breaks its connection
with the higher realm, as he himself writes also in his Letters, explaining
his own theory along the third line of argument above-mentioned.

TESTIMONIUM 2

Since, then, this has been well said, it is worth raising the question as
to why, when, as we have said, there are actually three myths of the after-
life, ITamblichus is observed, in a letter of his, to make mention of only
two, that in the Phaedo and that in the Republic, but not of this one (sc.
in the Gorgias). Our reply is that perhaps the man to whom he addressed
the letter was only asking him to say something about the former two
myths and that that is the reason why he only discussed them; for a phi-
losopher of his caliber would not have been ignorant of this one.






COMMENTARY






LETTER 1: To AGRIPPA, ON RULING

The identity of Agrippa cannot be established with certainty, but he is not
listed among Iamblichus’s disciples, and, especially in view of the subject
matter, it is likely that, like Dyscolius below, he is a member of the imperial
administration or of the local aristocracy, probably in Syria, but possibly
further afield in Asia Minor. The fact that Agrippa was a name taken by
dynasts of Judea in the first century c.E. might indicate that it continued
to be held by prominent figures in Syrian society in lamblichus’s day.

The themes raised in the letter are pretty basic, it must be said, but
are yet worthy of comment in some respects. The suggestion that the
inevitably dominant nature of ruling should be tempered by ¢tdavfpwmic
is to be found in the treatise of “Archytas” On Law and Justice, a frag-
ment of which is preserved by Stobaeus just a few pages earlier in the
same chapter of the Anthologia (4.5.61 = frg. 5 Thesleft). There Archy-
tas declares that “the true ruler should not only be knowledgeable and
competent in the art of good rule but also imbued with sympathy for his
fellow-men [ptAavBpwmog].” Archytas continues by saying that “the ruler
should also be law-abiding [vouipog],” which is very much the theme of
fragment 2 of this letter.

In Plato, Symp. 196, it is said that love needs to be ruled by tem-
perance (cwdpoaivy), but also that love exercises a pleasant rule over
willing subjects. "Epws is absent here, but maybe ¢pdavbpwmia serves as
its replacement; see also dtAeitat in fragment 1.5. Plato, Leg. 3.690b-c,
specifies that rule needs to be exercised without force over willing sub-
jects in order that this rule may be acceptable. Leg. 10.890a also, as well
as Prot. 337d and Gorg. 484b, have the dichotomy between vépog and
dais as their topic. This passage is important in our context, since
according to Leg. 10.890a there are things that are beautiful (xaAa) by
nature (¢uaet) or by convention (vouw). If lamblichus has this passage in
mind, this allusion would perhaps explain why he introduces beauty in
this context.

-59-
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The wording of fragment 1 suggests that lamblichus’s argument is
close to the notion that one should keep the middle ground between
extremes.

Fragment 1.1. Omepoyy). See Aristotle, Pol. 1295b14: Excess of every kind
is bad. Excess of wealth, for example, leads to an unwillingness to be
governed. Iamblichus approaches the issue from the other side, so to
speak. In the passage that surrounds 1295b14, Aristotle advocates that
the middle class should rule in order to avoid both tyranny and extreme
democracy.

Fragment 1.2. 70 Omépoyxov. See Plato, Leg. 5.728e. According to Plato,
too, excessive wealth and property create enmities and discord. Plato
calls for a mitigation of excess. lamblichus uses UTépoyxov, we may note,
adverbially, at Protr. 14; 77,18 Pistelli: Omépoyxov dppovolivtes.

Fragment 1.3. 70 adotypov. In Aristotle’s view, this is something that
needs to be balanced. See Eth. eud. 1240a2.

Fragment 1.4. edmpoaitov. Edmpéaitos in the sense of “easy of access,”
“approachable,” seems not to be attested before the second century
C.E., for example, Galen, Prop. an. 8; Alexander Aphrodisiensis, In Top.
531.21.

Fragment 2.1. mavtwy Bagtdeds 6 vépos. This sentiment goes back all the
way to Pindar (frg. 169a), but it was widely quoted, notably by Herodo-
tus (3.38.4) and Plato in Gorg. 484b, Leg. 3.690b-c and 10.890a, Symp.
196¢, Prot. 337d, and Ep. 8.354b—c. See also Aristides 2.68 and Iambli-
chus, Protr. 20 (100,16-17 Pistelli).

Fragment 2.6. Tag dloixnoelg 6y médewv. See Symp. 196¢, where the soph-
ist Alcidamas is credited with being the author of the phrase of méAewg
Baatels vopor. See Aristotle, Rhet. 1406a18-23, where he also attributes
the phrase to Alcidamas: oi T@v TéAewv PadiAeis véuot.

Fragment 2.8. xowov ayabov 6 vopogs. That the law should be something
universal for every citizen is, naturally, a very common thought in Plato.
See, e.g., Leg. 1.644d-645a, where law is presented as the “golden cord”
that leads the citizens to virtue.
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Fragment 2.13. &diddBopov eivar ... elg dbvauw dvbpwrivyy. This phrase
is almost identical with Plato, Leg. 6.768b, where it is said of judges that
they should be as incorruptible as humanly possible.

LETTER 2: To ANATOLIUS, ON JUSTICE

The only Anatolius whom we know of in relation to Iamblichus is the man
who is reported by Eunapius (Vit. phil. 457-458) to have been his teacher
before Porphyry and who in some sense “ranked next after” (t& devTepa
depopévw) Porphyry (perhaps being second in command at his school). It
may seem slightly odd, perhaps, to dedicate a letter of this sort to one’s old
teacher, but there it is. Porphyry also dedicates a work, the Homeric Inves-
tigations (‘Ounpixe (iuata), to Anatolius, but that is more natural.

The description of justice here as Télog and cuvaywyy of all the vir-
tues is notable, but we can find no suitable analogies in the literature. It
could, however, be taken as a summary description of the role of justice
in Plato’s Republic.

Fragment 1.2. xata Tov maAaiov Adyov. The reference is to Phocylides,
frg. 17 Bergk: év 0¢ duxatoatvy aulPony még™ dpety) &, quoted by Aris-
totle, Eth. nic. 1129b27, which is probably from where Iamblichus gets it.
The scholiast ad loc., who actually attributes it to Theognis, remarks that
it has taken on the role of a proverb and adduces also Theophrastus, in
the first book of his work On Characters (not the surviving work) and in
the first book of his Ethics.

Fragment 2.4-5. edadufora xal edouvardaxta. This is a typical stylistic
collocution, of which one finds so many in the works of Philo Judaeus or
Plutarch, for example, a pair of virtual synonyms, the latter being some-
what rarer than the former. This pair, however, seems to occur nowhere
else in extant literature. The former adjective is attested in this sense
already in Xenophon (Mem. 2.6.5), whereas the latter does not occur
before Plutarch (Mor. 42F).
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Fragment 2.5: xwAvTixa. Porphyry, Abst. 2.47. See also Aristotle, Eth.
nic. 1096b12: good things prevent their opposites (cf. line 6 of this frag-
ment). The opposite is also true, as in Xenophon, Mem. 4.5.7: axpaaia
prevents us from doing what we need to do.

LETTER 3: To ARETE, ON SELF-CONTROL

The lady Arete may well be identical with the Arete, now an old lady,
whose troubles with her neighbors in Phrygia are referred to by the
emperor Julian in his Letter to Themistius, 259D. We may suppose that
she is a member of the local aristocracy and reasonably well read in the
classics of literature and philosophy, so as to be able to appreciate the ref-
erences made here by lamblichus. Note that her name is not the same as
that of the queen of the Phaeacians in the Odyssey, since that lady was
Apnty and Tamblichus’s addressee is Apetyn, “Virtue,” making her that
much more suitable as a recipient of this letter.

The first fragment of the letter seems to begin, not quite at the
beginning, but near it. Having made some mention of cwdpocivy itself,
to the effect, perhaps, that it operates properly in the area of émbupuia,
Iamblichus moves to generalize its range of influence, by defining it
as edxooula, or “orderliness” in the relations of the three parts of the
Platonist soul, reason, spiritedness (Buuds), and the passions, to one
another—these denominated, we may note, not as yépy, “parts,” as in
Plato’s original exposition of them in Resp. 4, but, with greater “correct-
ness,’ 5uvc'ty.slg, “powers”—a result of many centuries of discussion in
philosophical circles as to whether the soul has “parts,” beginning, per-
haps, with Posidonius and culminating in the treatise by lamblichus’s
own teacher, Porphyry, On the Powers of the Soul (frg. 251-55 Smith).
The modification from pépn to duvapers is discussed in particular in
fragment 253.

The following fragments seem to present a relatively austere view of
the nature of virtue, as tending to amafeia, the suppression of the pas-
sions, rather than petplomafea, their moderation. In fragment 2, at any
rate, we seem to be confronted with the “purificatory” virtues, in terms
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of the scheme laid down by Plotinus in Enn. 1.2 (and elaborated fur-
ther by Porphyry in Sent. 32), which call for dmdfeia, as opposed to the
“civic” virtues, which entertain petplomdfeic. The implication of reject-
ing the “mortal element” (which refers here, not primarily to the body;,
but to the lower parts of the soul, termed “mortal” in the Timaeus [41d])
is that the true purpose of the practice of the virtues is divinization (see
Plotinus, Enn. 1.2.6). We may note the significant quotations from Plato,
in particular that from the Phaedo, which reinforce this position, as do
the striking images of Bellerophon and the Chimaera in fragment 3, and
Perseus and the Gorgon in fragment 4. We have found no other exam-
ples of the allegorization of these myths in this sense.

In fragment 6, cwdpoctivy is presented—as indeed justice is in Letter
2—as that which harmonizes all the other virtues and which indeed pre-
serves them in being. This power of cwdpoaivy is then, in a somewhat
hyperbolic vein, extended in fragment 7 to the whole cosmos, as the
harmonizer of the seasons and the elements.

Fragment 1.2. T)v cuppetpiav adtév mpos aAAnAag. See Plato, Soph. 228c:
UTO GURMETPLAS THg TPOS AAANALL.

Fragment 1.2-3. edta&iav Bupol Te xal émibupiag xal Adyou. The term
eVtaia is used in the context of the struggle between the three parts of
the soul in Soph. 228b. See also Plato, Def. 411d: ebdta&ia tév Tic Yuydis
UepEY Tpog AAANAQL.

Fragment 1.3. t¢&w. On the terminology, see Gorgias, Hel. 14: té&1 ¢
Yuyis.

Fragment 1.3: ebxoopiay. There may be some reminiscence here of Plato,
Prot. 325d-e, where Protagoras specifies that edxoouia is what children
are sent to school to learn, above all other, more particular, subjects.

Fragment 1.5: moAvedns. Zwdpoaivy is presumably given this epithet
because it has to preside over the multifariousness of the passions (cf.
7O OewdV ... xal moAveldes Bpéupa referring to the passionate part of the
soul at Resp. 9.590a). Also, at Phd. 80b, the divine is characterized as
novoeldns, the human as molvetdyg. See also Phdr. 238a, where Ufpis is
described as molupelés xal moAupepEs.
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Fragment 2.1. 76 Buntoeldés. The mortal is a burden to the immortal. At
Phd. 864, this fact is illustrated by the example of the lyre and its “perish-
able” chords and the eternal harmony (cf. frg. 6.3).

Fragment 2.3: tag mpoonotoas 16 owuatt ... noovas. This is a reference
to Phd. 83d: 871 éxdaoty Hdovn xal Aomy damep Nhov Exouoa mpoonhol
adTHY Tpdg O o@pa. lamblichus also makes reference to this at Vit. Pyth.
32.228, where he speaks of passions “nailing” the soul to the body.

Fragment 2.3-4: év ayvois Pafpoig BePdioa. This quotation of Phdr. 254b
is interesting in that it refers in the dialogue to the vision of Abso-
lute Beauty, to which cwdpoaivy is here being assimilated (although
cwdpoativy is there associated with Beauty). See Plotinus, Enn. 1.6.9.15:
€wg av 10ns owdpoatvny év ayvé BePéioav Babpw, where the reference to
beauty is suppressed.

Fragment 3.1. TeAéous. See Leg. 929c¢: This adjective (TeAelog) also can be
used to describe the adult human being.

Fragment 3.1. 70 ateAés. The adjective has the meaning of “indeter-
minate” in Plato, Phileb. 24b; it is also, however, used of minors: see
Aristotle, Pol. 1275al7. Both senses are relevant here. Taken together
with the previous note, it becomes apparent that lamblichus sees self-
control in connection with the development of the human being to
well-rounded adulthood.

Fragment 3.1. 70 éumabéc. See Plotinus, Enn. 4.7.13 and 5.9.4, where it is
70 éumabés that differentiates soul from intellect and leads it downward
to organize Matter.

Fragment 3.2-3: Tov Beddepoddvtyny éwvonoas. This adducing of Bel-
lerophon’s slaying of the Chimaera is most interesting. The Chimaera
is presented as a symbol of the passionate part of the soul, character-
ized memorably by Plato in Resp. 9.588c as a many-headed beast, “like
the Chimaera, Scylla, Cerberus and so on, whose form is a composite
of the features of more than one creature” Whether or not Iamblichus
himself is the first to pick up this allusion and run with it we cannot be
certain, but the bringing in of Bellerophon as cwdpoaivy, “slayer” of the
passions, is an original development.
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Fragment 3.3. Tij¢ xoouiot70os. The terms xooutétys and cwdpoaivy are
connected in Gorg. 508a, where the doctrine is attributed by Socrates
to “the wise” that the cosmos is held together by these two qualities,
together with some others, namely, xowwvia, tAie, and dtxatéyg.

Fragment 3.3. cuvaywu{dpevos. It seems better to read the nominative
masculine, as suggested by Meineke, referring to Bellerophon, rather
than the genitive feminine of the manuscript, referring to “good order”
(xoout6tyg). The manuscript reading is possible but awkward and can
easily be taken as a scribal error.

Fragment 4.2. xata ™y Kpatytos yvwuny. This saying of (presumably)
the Cynic philosopher Crates of Thebes is not otherwise recorded (= frg.
45 Mullach). Hense suggests that this may originally have been a line
of iambic verse—Z@{et uév oixous %de, cwlet xai méreig—which is not
a bad suggestion, since Crates is known to have composed verses and
even tragedies. At any rate, lamblichus will almost certainly have picked
this up as a tag from some previous philosophical source rather than
from the man himself.

Fragment 4.3-4: ITepoels ... v Topyéva. This allegorization of the myth
does not appear to be attested elsewhere, though Gorgons in the plural
are presented as examples of myths that need correction in Phdr. 229d—
as indeed are Pegasuses.

Fragment 4.5. xaBéAxovoav. This verb apparently serves in Plato only to
describe the dragging of ships into the sea: Leg. 4.706d and Hipp. min.
370d. However, Plotinus uses the verb at Enn. 2.9.2.8 to describe the
lower parts of the soul being “dragged down” to Matter and likewise at
Enn. 4.3.6.26.

Fragment 4.5. g¢moAtfoloav. The only occurrence of this verb in Plato
apparently is attested in the codex Vindobonensis 55, suppl. phil. gr. 39
[F] at Tim. 60d (¢moAtboupévw). Since its meaning does not easily fit the
context, editors of the Timaeus normally do not follow the reading of
this codex but read amopovoupévw. Otherwise, the first usage attested
occurs in the Aristotelian Prob. 937al17.

Fragment 4.6. mAnouovij. As Resp. 9.571e and 586d show, in Plato’s view
mAnopovn always needs to be avoided—just like its opposite—in regard
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to everything (e.g., food, just as with émbupiat) in order to achieve a life
that, among other things, is directed toward keeping 76 fupoetdés and 7o
émbuunTieév under control.

Fragment 5.1-2: xpnmig T#jg apetis, Ws EAEYE Zwxpatyg, 1) EyxpaTeld 0Tl
i yluxvbupiag. This is a phrase taken from Xenophons Mem. 1.5.4, part
of a discourse on self-control, for which Xenophon’s term is éyxpateia
rather than owdpoaivy. The rather rare word yAvxuvfupic, here translated
“self-indulgence,” however, does not occur in the Xenophontic pas-
sage but may be borrowed from Plato, Leg. 635c. It also occurs at Myst.
5.11.214, used to describe the “attractiveness” of matter.

Fragment 5.2: x6opog 08¢ Tév dyadiv mavtwy. This seems to be a refer-
ence to Resp. 4.430e, where, however, Plato is making the point that
cwdpoalvy imposes order on all the pleasures and desires rather than
that it is an adornment of all goods.

Fragment 5.3: doddeia 0t T6v xadlotwy Eewy. This is a rather quaint
touch by Iamblichus, setting his own definition beside those of Socrates
and Plato; dodareia in the sense, presumably, of “preservation” or
“secure maintenance.”

Fragment 6.4. adopuny mapéyxet. For the phrase, see Demosthenes 18.156;
see also Philemon frg. 110 Kock: mavtwy adpopun tév xaiidv—where,
admittedly, the context is rather pseudo-philosophical.

Fragment 7.1. 9) év wp&v Tol évavtiov cUotaats. For just the same phrase,
see Symp. 188a. The context of that passage and its content, however,
while closely related, is different in detail.

Fragment 7.1-2. % T&v oTotyelwy mpog GAAnAa alyxpaats. See Asclepius
apud Placita philosophorum 5.21.2: abyxpaagig Tév atotyelwy (sc. of heat
and cold).

Fragment 7.3. 01& ™V xoopétNTa TGV ¥aAAoTWY WLETPWY XOCUOS
émxaeltat. For this “definition” of cwdpoaivy, see fragment 5 above.
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LETTER 4: To AspHALIUS, ON WISDOM

This passage sounds as if it might come from the beginning of a letter. Of
Asphalius, nothing is known. He is not named as a pupil.

The word here translated “wisdom,” ¢ppévnats, would normally be
more correctly rendered by “practical wisdom,” as opposed to codia, but
that is an Aristotelian distinction that ITamblichus does not appear to be
making here. It is rather the Platonic use of the word, as the virtue proper
to the rational part of the soul, the AoytoTindy, that he has in mind. The
reference to it as an dupua voepdy, overseeing all the others, reinforces
this impression. The whole thrust of this passage is that ¢povyais is that
which assimilates us to God (mpdg feodg Nulv xowwvic, ... TpdS alTOVG
adopotovpeba, lines 7-9). The assertion of its contemplation of voli is
somewhat ambiguous, as between our own intellect and the hypostasis
of Intellect, but such phrases as amd ol xabapod xal Teheiov vol (lines
4-5) and eig adTov 7OV vodv (line 5) would seem to favor the latter alter-
native. Certainly it is portrayed as having a practical aspect, directing
cities and men in the right direction, but that is in the direction of divin-
ity, so it is practical in the way that the wisdom of the Guardians of the
Republic is practical.

Line 2. éupa voepov. This is a variant of the Platonic expression 7o T#g
Yuxds Suua (Resp. 7.533d), but although it occurs in various later writ-
ers, such as Synesius (Ep. 154.86), Syrianus (In Met. 25,6 Kroll), and
Dionysius the Areopagite (Cael. hier. 15; 50,13 Heil-Ritter), it is not
found before ITamblichus.

Lines 2-3. xata ™y éyxaipotatny owdbeaw. First of all, it seems better
to read xata for the xal of the manuscripts, accepted by Hense; to have
diéBeaw as coordinate with té&eis Te xal wétpa is possible but clumsier.
"Eyxatpog is a thoroughly Platonic word, the superlative occurring at Leg.
4.717a but not in conjunction with di¢beats.

Line 10. dtdyvwotig. On the use of the phrase, see Demosthenes 18.128:
xaA&y 7 wn TololTwy Tig didyvwotg. In Plato’s Leg. 11.936a the duty of
dayvwats falls to the educator who has to decide between the right and
the wrong kind of jesting.
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Lines 14-15. dix{wypadel ..., o pév eéadeldovoa, 0 8¢ évamopopyvupév.
The verb di{wypadel may be derived ultimately from such a passage as
Plato, Tim. 55e, while the rest of the phrase seems to be a variant on
Resp. 6.501b: 76 pév &v olpar EEaleidote, T 08 méAw Eyypddotev.

Line 15: évamoudpyvuput is a very rare word, not occurring in extant lit-
erature before Porphyry (Sent. 29).

LETTER 5: To DEXIPPUS, ON DIALECTIC

This praise of dialectic is directed, very suitably, to lamblichus’s pupil, Dex-
ippus, of whom we still have a short commentary, in question and answer
form, on Aristotle’s Categories. It may be compared with his other letter
on Dialectic, to Sopater (Letter 13, below). This extract sounds rather as
if it comes from the beginning of the letter, to judge from the rather por-
tentous opening, reminiscent both of the beginning of Plato’s Laws and of
the passage near the beginning of the Philebus (16¢), where the method of
dialpeotg (which Tamblichus can take as applying equally well to dialectic
as a whole) is described as “a gift of the gods to men” (Bedv &ig avBpwymoug
06015).

If this latter passage is an influence, however, lamblichus changes
the god concerned, not unsuitably, from Prometheus to Hermes, as the
patron of rational discourse (6 A6ytog). He continues, then, with refer-
ences to Calliope, then to Apollo, both as the god of Delphi and the god
of Branchidae, his riddling prophecies being viewed as incitements to
dialectical reasoning. This is lamblichus in an unusually cultured mode,
and most impressive as such.

The equation here of dialectic with either philosophy as a whole or
at least its most essential part may usefully be compared with the praise
of dialectic contained in Plotinus’s little essay, Enn. 1.3, On Dialectic,
with which Iamblichus was probably acquainted.

Line 1. @eds v Tis. As suggested above, apart from the allusion to Phileb.
16¢, this may embody an echo of the beginning of the Laws (624a): ®¢d,
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@ Eéve, Bebs. There may also be a reminiscence intended of the passage in
Phdr. 274d-275b, describing the invention of writing by the god Theuth.

Line 2. 0 Adytos ‘Epuijc. This title for Hermes is of somewhat mysterious
origin. It occurs also in Lucian, Pseudol. 24 and Apol. 2; in Philostratus,
Vit. Apoll. 5.15; and, later than Iamblichus, in Julian’s Hymn to King Helios
3.11, but nothing earlier that is extant, though it is presented as tradi-
tional. Snakes curling round his staff and facing each other is attested in
Schol. Thuc. 1.53. If we take into account, however, the opening of the De
Mysteriis—@eods 6 T@v Adywv nyepwy, Epuijc, whom “Abammon” hails as
“the common patron of all priests”—we may conclude that the Hermes
being saluted here is the Egyptian Hermes (= Thoth) rather than the
Greek, as he much more deserves the epithet logios than his Greek coun-
terpart.

Lines 3-4. ol dedoxtpaauévol xal mpoxpitot. The identity of these “proved
and select” philosophers is not quite clear, but very probably the ref-
erence is to the early Pythagoreans and Platonists. The term mpdxpttog
is taken ultimately from Athenian political terminology, according
to which officials are selected éx mpoxpitwy, “from a preselected list,”
terminology used by Plato at Resp. 7.537d and Leg. 12.945b. In the trans-
ferred sense used here by Iamblichus, however, it seems, strangely, to be
used primarily by church fathers, to describe Peter among the apostles
(0 mpoxpiTog T@Y amoaToAwy ITéTpos) or the apostles among other men,
but Michael Psellus, much later, produces the phrase tév 0’ ‘EAAMvwy oi
mpéxpitol (Omn. doctr. 59,8). The linking with dedoxipuaoyuévos, however,
does not seem to be attested elsewhere.

Lines 4-5. % Tév Movc@v mpeaPutaty KaAlidmy. Calliope, as eldest of
the Muses, is traditionally associated with epic poetry, not dialectic,
but what Iamblichus appears to be thinking of is a passage of Hesiod’s
Theogony (79-93), where Calliope is presented as endowing kings, in
particular, with the gift of wise and persuasive speech, which Iambli-
chus could interpret as prowess in dialectical reasoning. The phrase aidol
pethiyiy “with honey-sweet modesty” (line 92)—which also occurs in a
similar passage from Homer, Od. 8.172—properly refers to the king so
inspired, rather than Calliope herself, but that is no real problem.

Line 5. &ntatotov. This epithet is found also in Myst. 3.31.179 as a char-
acteristic of truth.
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Line 7. xaf” ‘HpdxAeitov. A reference here to Heraclitus fragment B 93
Diels-Kranz, also quoted by Plutarch, Pyth. orac. 404E. The claim that
Apollo, by reason of the dudiforia xal opwvvpia associated with his
prophecies, could be regarded as a stimulator of dialectical reasoning
does not appear to be made elsewhere. Plutarch’s point is the rather differ-
ent one that Apollo makes use of the mortal body of the Delphic priestess
to communicate wisdom to humankind, albeit in a diluted form.

Line 11. 76 £0Awov Telyos. This story is told originally by Herodotus
7.141-143, whence Iamblichus could well have taken it, but it is also
mentioned by Plutarch in his Them. 10.2.

Line 12. 6 év Bpayyidats Oeds. This is a reference to the oracle of Apollo
at Didyma in Asia Minor, near Miletus, which was served by a guild
of priests who were the notional descendants of a (probably mythi-
cal) Branchos, and thus Branchidae. Ilamblichus makes mention of the
Branchidae also at Myst. 3.11.123, there, as here, referring to the oracle,
curiously, as if Branchidae were a place name rather than a class of per-
sons, but this mode of reference in fact goes back to Herodotus (1.157;
5.36)—though he once (1.158) refers to oi Bpayyidat beompémot. As for
the oracle, or utterance, this is couched in Ionic, but it does not occur
in Herodotus. For Iamblichus, it seems to illustrate the procedure of
émaywyy, instancing as it does an arrow, a lyre, and a ship, before gener-
alizing to olte &AXo 000Ev.

LETTER 6: To DyscoLrius, ON RULING (?)

This letter lacks a topic in the manuscripts, but “ruling” certainly seems to
be a suitable one, to judge by the contents. Also, its recipient, Dyscolius,
may well be identical with a man who was governor of Syria in around
323 c.E. (PLRE 1:275), and as such this would be of particular relevance
to him.

Tamblichus here is concerned to emphasize the theme of edepyeaia,
or benefaction, which was certainly a salient aspect of public life in late
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antiquity. He seeks to emphasize the point that the true strength of an
administrator is the happiness of those under his care, and this is where
a sense of justice and fairness prevails, sweetened by regular distributions
and entertainments and the sponsoring of public works. The principle
that private advantage should not be separated from the public good is
both good Platonism and good sense (see Resp. 5.462c-d: all citizens
should share the same pleasures and pains, should call the same things
“mine” and “not mine”). lamblichus here asserts it as a general principle,
true of all natural and social organisms. It is interesting, and no doubt a
sign of the times, that the function of security is very much played down
here—just a passing mention of cwtnpic as one of the purposes of good
government—yet in Syria the Persians were always there as a threat.

The second fragment drives home the point by indulging in a veri-
table encomium of evepyeaia, emphasizing the aspect of unstintedness
and open-handedness that it is desirable for a ruler to exhibit. All very
well, a beleaguered governor might say, but this all depends on the level
of revenue that one can bring in in the first place. lamblichus says noth-
ing about taxation here!

Fragment 1.2-3. yopnyiav ... cwtnpiav ... pactwvyy. This juxtaposition
of three basic purposes of government—the provision of a comfortable
level of material goods (though dmAetog seems a somewhat excessive
epithet!), security from threats of violence both internal and external,
and sufficient leisure for cultural activities—does not seem to occur
elsewhere in this explicit form and constitutes a good summary of the
purposes of government, in all ages.

Fragment 1.3. {wjs pacTtwvny. The concept that leisure leads to the pursuit
of philosophy is expressed by Aristotle at Metaph. A 982b23. Iamblichus
is not here explicitly suggesting this as the result of leisure, but he may
well have the passage in mind.

Fragment 1.6. o émtpéfavtes adté équtovs. This notion of rule as based on
some kind of social contract is notable, since in fact there is no question
of the citizenry of Syria having “entrusted themselves” to Roman rule.

Fragment 1.6-7. o0 yap 0% xexwptotal o xowdv auudépov Tol idiov. This
sentiment may be seen as a variant on Socrates’ remark in the Republic
(7.519¢) that “the object of legislation is not the welfare of any particular
class but of the whole community”



72 IAMBLICHUS: LETTERS

Fragment 2.1. Ty peyaiodpocivny xal v peyarompémeiay. Both these
nouns are Platonic (Symp. 194b; Resp. 6.486a), but they are not used
together as synonyms. In Clement of Alexandria (Strom. 7.3), we find
both nouns listed close together as species of courage (dvdpeia), but
nowhere else do they seem to be linked in this way.

Fragment 2.3. axptfBoroyévtat. In Plato, this verb has only the positive
connotation of “accuracy” (e.g., Resp. 1.340e; Crat. 415a), but in Aristo-
tle, Eth. nic. 1127b8, we find éxptfoloyie, in the sense of “petty reckoning
of costs,” as being inconsistent with peyalompémea.

Fragment 2.4. domep év mAdotiyyt {uyol. This expression is found in
Plato, at Resp. 8.550e, in the course of the description of oligarchy, where
the oligarchs are weighing wealth and goodness in a scale, to the detri-
ment of goodness.

Fragment 2.5. éx mifov adtas mpoyéovtes. The image is used by Theocri-
tus, in Id. 10.13: éx mibw &vTAcic, where the scholiast ad loc. remarks that
it is a proverbial expression; but it is hardly likely that lamblichus derived
it from that source. No other extant source suggests itself, however.

LETTER 7: To EustaTHIUS, ON MUSIC

This is a tiny fragment, and what remains to us has nothing obvious to do
with povawy. The context in which Stobaeus preserves it indicates that
it should concern “training and education” (dywy xal Taideia). Possibly
a Pythagorean-influenced point is being made about the importance of
pouatxy in building character: without it, those with the greatest natural
abilities will go to the bad most spectacularly.

Eustathius himself is an important figure in Iamblichus’s circle, since,
along with Aedesius, he was instrumental in moving the School to Per-
gamum after lamblichus’s death (in the early 320s) and then to his native
Cappadocia. Much later, in 357, he is the recipient of a letter (Letter 1)
from Basil of Caesarea, showing him at that time to be normally estab-
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lished at Caesarea in Cappadocia, though indulging in many travels,
notably to Egypt and Persia. It is interesting that Basil, as a prominent
Christian churchman, is corresponding amiably with the senior rep-
resentative of lamblichean Platonism. It is a testimony to the tact and
civility of both men.

The sentiment expressed here, that great natures can produce great
evils, is of course perfectly Platonic (see Resp. 6.491a—e).

Line 2. ta xpatiota émtydevpata. How exactly to translate this phrase
is something of a problem. ’Emitndedyata can mean anything like “pur-
suit,” “business,” “custom,” or “habit,” and xpatioTa “best, or “strongest”
We have tried to express what is probably the dominant meaning. The
sentiment seems to be based ultimately on a passage in Leg. 7.793de,
where the Athenian Stranger utters a warning on the importance of
preventing the infrastructure of the state, in the way of “laws, habits, or
institutions” (véuoug % €07 ... 7} émTndedparta) from going askew, as that
will bring the whole fabric of the state crashing down, like an insecurely
constructed building.

LETTER 8: To MACEDONIUS, ON FATE

This is undoubtedly the most philosophically substantial letter in the col-
lection, and it merits close study, as the topic of Fate leads Iamblichus
to give at least a sketch of his larger metaphysical system. The recipient,
Macedonius, is unfortunately not otherwise known (unless he be the
father of certain pupils of Libanius, see the introduction to this volume)
but may be fairly safely assumed to have been a prominent member of the
Syrian elite.

Iamblichus begins this epistolary treatise (the opening line, at any
rate, sounds like a beginning) with a resounding assertion of the unity
of creation as a whole, as a backdrop to his assertion of the unity of
Fate as a concatenation of multifarious causes. We are presented with a
relatively simple metaphysics, which disregards the complexities of the
fully developed system revealed in Tamblichus’s Timaeus Commentary
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and other works, consisting of a One, a level of primal Being (76 mpwTws
v), and a principle of Multiplicity (the Indefinite Dyad), which serves
as a matrix for the system of Forms, presented here as causal principles
(Ta moAAa aitia), which come into being in Intellect (here presented as
Being). The Forms constitute a coherent system, and it is on this analogy
that Jamblichus wishes to present the multiplicity of causal sequences of
the physical realm, which come together into one chain (el¢ eippés) and
so constitute a single “order” (té&is), which is Fate (eipappévy).

This all so far presents a thoroughly Stoic aspect, according to which
all things would seem to be ruled by Fate, but in fragment 2 ITamblichus
introduces the soul as a principle that combines both an aspect that tran-
scends the realm of generation and destruction over which Fate rules,
thus enjoying a life of free will (¥ adteodatos ... {wn), and an aspect that
is subject to Fate by reason of its descent into embodied existence.

Tamblichus’s doctrine of the soul is quite distinctive. It is presented
by him in his De anima in opposition to that of his immediate predeces-
sors Plotinus and Porphyry, in that he does not accept, as did Plotinus,
that a part of the soul “remains above,” but nonetheless he does not deny,
as we see here, that the soul has a higher aspect, and when it is acting in
accordance with that aspect of itself, it transcends fate. In fragment 3,
indeed, he specifies that it is in accordance with this, or with our vol,
that we should live, and such a life will free us from the trammels of fate,
which only prevail in the physical realm.

Even in this physical realm, he goes on to assert in fragment 4, the
movements of fate are subordinated to “the good order [edta&ia] of the
intelligible and transcendent realm,” which is providence (mpovoiar). But
how, we may ask, does this impact on the issue of free will and neces-
sity? Even the accomplished sage, after all, in so far as he is still in the
body, is subject to the ineluctable laws of cause and eftect. However, as
a good Platonist, lamblichus is concerned to assert the autonomy of the
human will. It was a—slightly illogical but consistent—position in later
Platonism (see Alcinous, Did. 26; Apuleius, Dogm. Plat. 1.12; Calcidius,
In Tim. 142-190) that fate has the status of a law and operates hypotheti-
cally: that is to say, if you undertake a certain course of action, certain
consequences will follow, but it is up to us (é¢’ Nuiv) whether we ini-
tiate the given action (e.g., embark on sea voyage). This, as has often
been pointed out, would not greatly impress a Stoic such as Chrysip-
pus; after all, no enquiry is made into the question of the hidden causes
and character traits that might impel one to undertake the given action
in the first place. But it was a cornerstone of the Platonist position that



LETTER 8: TO MACEDONIUS, ON FATE 75

at least the virtuous soul is autonomous—“Virtue owns no master,” as
Plato had asserted in Resp. 10.617e. As Jamblichus maintains, “the origi-
nating cause of action in humans has indeed a concordance with both
these originating causes in the universe (sc. fate and providence), but it
is also the case that the origin of action in us is independent of Nature
and emancipated from the movement of the universe. For this reason it
is not implicated in the originative principle of the universe.”

Iamblichus goes on, in fragments 5-7, to deal with a major objec-
tion to the concept of the providential ordering of sublunar affairs, the
phenomenon of chance occurrences (tadtépatov xal n oy, frg. 5.1)
and the unequal apportionments of fortune that result from this (Tap’
¢Elav al diavopal, frg. 6.1). His response to this objection is robust. It is
simply wrong to assume that there are any arbitrary breaks in the causal
sequence. Chance is to be defined as the “overseer and connecting cause”
(Edopog xat cuvaywyods aitia, frg. 5.7) of a multiplicity of causal chains,
which presides over them, sometimes as a god, sometimes as a daemon.

Tamblichus is less than clear here, though he is operating within the
parameters of traditional Platonic doctrine. Chance and unequal appor-
tionments of good fortune were indeed a problem for the doctrine of
divine providence, but Platonists would maintain that if, for example,
you were passing beneath a building while in pursuit of some rational
objective and a large piece of masonry fell off the building and killed
you, that was simply the result of the operation of a plurality of causal
chains, the conjunction of which was somehow necessary to the admin-
istration of the cosmos as a whole. Further, lamblichus would claim that
the virtuous or wise man will regard such events as he cannot control
by his own will and prudent decision-making as unimportant and not
impinging on his happiness (frg. 7).

In fact, his position in all this is thoroughly Stoic in tendency and
very little different from that of Plotinus, as a comparison with Enn. 3.1
[3] On Fate and 3.2-3 [47-48] On Providence will show, but particularly
the former, which is an early essay and quite traditional (see esp. chs.
7-10, where the Platonist position is presented). While there are no pre-
cise verbal echoes, the doctrine is very similar.

Fragment 1.1. I[Tavta pév ta Svta 76 évi éotwv vta. This principle may
be compared with the beginning of Plotinus, Enn. 6.9.1-2, of which
this is a direct quotation, but it can be traced back to Aristotle, Metaph.
1054a13-19. It may well constitute the beginning of the letter, even as
the same statement opens Plotinus’s tractate.
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Fragment 1.3. xata plav cupmloxyy. This phrase, employed widely by
later Platonists (e.g., Plotinus, Enn. 3.1.4), serves to express the principle
of the universal coherence of causes that is basic to lamblichus’s position
here. At Enn. 3.1.2.30, we may note, Plotinus also uses the phrase Ty
T@VY aitiwy émmAox)y (in conjunction with Tov dvwlev elpuov).

Fragment 1.5. moAveld@v vtwy xal molvyepiotwy. This combination of
adjectives is notable. The former is common enough, but the latter is
unattested elsewhere except in a scholiast on Oppian, Hal. 4.409. It is
used again by Iamblichus in Letter 10.2.6 below.

Fragment 1.9. oUtog Tolvuv eig eippuds. We have here a key statement of
Tamblichus’s doctrine, in accordance with which the whole multiplicity
of phenomena may be traced back to a single principle governing all
sublunary life, which he describes just below as a T¢ig comprehending
within itself all other Té&ei, that is to say, causal chains or structures. The
use of eipués in connection with fate is to be found in Plotinus’s essay On
Fate (Enn. 3.1.2.31 and 4.11), but the definition of fate as pla té¢éis Tdoag
Tdeis Spol mepthafolioa év adtd (lines 13-14) does not occur there.

Fragment 2.1. Odaia éotiv &UAog %) Tfis Yuydic xad’ éavtiy. The term &idog
is first attested in Aristotle (Gen. corr. 322a28), but the following three—
dowpatos, ayévwnrog, avwiedpoc—take their origin from Plato himself,
the latter two being found conjoined at Tim. 52a.

Fragment 2.4-5. )y attegolatov xal Ty amélutov mepieidndey &v éautii
{wv. Plotinus uses avtegolotog only rarely as an adjective (as opposed
to 0 avteéolaioy, used as a noun), but he does so at Enn. 6.8.20.32:
avtebourin, referring to God’s power, with dmélutog occurring earlier
in the same chapter, also referring to God: dméAutov ™v moinats adtod
Tibnuévos. Tamblichus uses adTegovotog also three times in the De myste-
riis (3.14, 17, 23), to refer to a certain type of divination that is imparted
to us voluntarily by the gods; and améAutos of the hypercosmic soul at In
Tim. frg. 50,20 Dillon.

Fragment 3.2. v ddéomotov s Yuydis égouaiav. This phrase embodies a
reminiscence of Resp. 10.617e: pety) 0° d0£TOTOS.
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Fragment 3.3-4. o0x avlpwmwéy Tiva Biov, arda tov Oeiov. For this
thought, see Plotinus, Enn. 1.2.6.1-2: “our concern is not merely to be
sinless, but to be gods.”

Fragment 4.1. Kal yap 7#0n t0 8Aov eimelv. This whole paragraph is
devoted to driving home the theme of the comprehensive dependence of
elpapuévy on mpévola, in a way that, if anything, sets eipappéwn in a rather
positive light. All the activities of fate in the sublunar realm are mod-
eled on archetypes in the intelligible realm, and, finally, its very odcla is
entwined with that of providence. Fate is not, thus, so much a deviation
from divine providence as a necessary projection of it.

Fragment 4.9. ToUtwy §” otws éxévtwy. The position of the human soul
(or “originating cause of action’) is specified here as constituting a bridge
between these two realms, and having a cupudwvia with each of them,
while being itself essentially free from the domination of Nature and the
power of the physical world. In this connection, it seems necessary to
insert <n> before év nuiv (line 12), as this phrase needs to be subject
rather than predicate of the sentence preceding it.

Fragment 4.18-19. Aéyov xabapdv adbuméotatov xai avtoxivntov. The
essence of this pure Adyog that the soul contains within itself is com-
prised in the terms adfuméotatos and adToxivytos, the latter of which
occurs first in Aristotle (Phys. 258a2)—though the concept goes back to
Plato, Phdr. 245c7: 10 aito xwolv—but the former of which appears to
be a coinage of ITamblichus himself, to characterize an essential feature of
each of the principal hypostases, that it constitutes itself at the culmina-
tion of its outflow from its prior. See John Whittaker, “The Historical
Background of Proclus’ Doctrine of the Authupostata,” in De Jamblique
a Proclus: Neuf exposés suivis de discussions (Entretiens sur I'antiquité
classique 21; Geneva: Fondation Hardt, 1975), 193-237. The concept,
without the term, is actually expressed by Porphyry at Sent. 17: “The
soul is an essence without magnitude, immaterial and indestructible,
which has come to exist in a state of life that holds its living from itself
[map’ eautiic]”—itself distilled, in all probability, from such a passage as
Plotinus, Enn. 4.7.9.

Fragment 5.7-8. toTe peév feov émxatolyey. The distinction made here
between “god” and “daemon” (the latter a certain supplement to the text,
in view of what follows) is peculiar, but Iamblichus seems to be saying
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that, if chance is directed by supernatural causes, we must postulate a
higher level of divinity as directing it than if it is directed by purely natu-
ral causes. This distinction may possibly arise from an Homeric amopia
generated by the fact that Homer sometimes attributes accidental hap-
penings to a fgd¢ but at other times to a daipwy. Porphyry may well have
dealt with such an dmopia in his Homerika Zétémata, but we have unfor-
tunately no record of that.

Fragment 6.8. % T¥j¢ Yuydic axpotys xal Teretdtyg. This conjunction of
terms for the highest part of the soul is interesting. Both of these terms
are frequently used elsewhere by lamblichus, as they are later by Proclus,
but not in conjunction, as they have rather different connotations.

LETTER 9: To MACEDONIUS, ON CONCORD

The topic of concord, opdvola, has a long history in political discourse. It
is first attested in the mid-fifth century B.C.E., when it tends to become
a catchword, predominantly in conservative circles, for the sort of ideal
political situation resulting from the lower classes knowing their place and
agreeing to be ruled by their betters. We have preserved to us a fragment
of a significant address (85B1 Diels-Kranz) delivered to an aristocratic
political club, probably in the 420s, by the sophist Thrasymachus, in which
he says that, “instead of concord [opdvola], we have reached a state of
mutual hostility and chaos,” and laments the good old days of the “ances-
tral constitution”” Significant also is the treatise on o6uovola composed by
the Athenian sophist and reactionary politician Antiphon, though the
surviving fragments are curiously unhelpful in ascertaining what the
main thrust of the work was (fragments assembled and translated in John
M. Dillon and Tania Gergel, eds., The Greek Sophists [London: Penguin,
2003], 158-66, with comments ad loc.). There is also the interesting report
in Thucydides (8.93.3), in the context of the crisis arising from the coup by
the Four Hundred in Athens in 411, that the conservative leaders invited
the democrats in the Piraeus to an assembly to discuss 6pévota. This in
fact resulted in the decommissioning of the Four Hundred and the estab-
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lishment (albeit briefly) of the Five Thousand, which Thucydides, himself
of moderately conservative views, characterizes as “the best regime that
the Athenians ever enjoyed within my memory” (8.97).

This connotation, of the voluntary submission of the lower orders,
who would tend to be ruled by their passions, to rule by their betters,
who would be naturally infused with rationality, is equally applicable
in the later Roman Empire, and if Macedonius is, as we conjecture, an
imperial administrator, this is most aptly addressed to him. Iamblichus
adds a Platonic dimension to the argument by applying the concept of
opovola also to the individual, specifying that it is above all the rational
soul that is at one with itself, while it is that soul which is subject to its
passions that is liable to be at odds with itself (Otyoyvwpovéy mpds autov,
line 7). It is interesting that it is not here explicitly stated that the con-
trast is between reason and the passions, but, from a Platonist point of
view, there is no question of a rational individual being “in two minds”;
that is a sign of irrationality and the pull of opposite desires.

Line 1. xafamep adtd 76 Svopa BovAetar évdeixvuobar. This “etymology” is
appropriate primarily to the individual, since it involves the opotétyg of
a single volig.

Line 2. 6polov Tod vol. This is a curious, but possible, use of duotog in
the sense of “similar to itself” We have chosen to render this “well-bal-
anced”

Line 5. opoyvwpoatvny. This is a rare word, attested, for example, in Jose-
phus, C. Ap. 2.270.

Line 7. Otyoyvwpovéy. Apart from an isolated usage in Xenophon (Mem.
2.6.21), this is a rare word, attested, for example, in Dio Cassius, Hist.
43.16 and 44.25. See also Libanius, Decl. 43.43.

Lines 8-9. opodpoaivys ot mANpns. The word opodpoaiwy is rare and
poetical enough to allow one to suspect that lamblichus is here sum-
moning up a reminiscence of the famous passage in Od. 6 (181-182),
where Odysseus is addressing Nausicaa, praising her and calling down
blessings upon her: xai opodppocivyy émaaete (sc. oi beotl) / EgOAN.
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LETTER 10. To OLympius, ON COURAGE

Concerning the addressee, we know of an Olympius who was the father
of a pupil of Libanius (Ep. 539), who became a doctor in Antioch, but
was also skilled in grammar and philosophy. This identification would
fit chronologically and geographically but must remain no more than a
probability.

Courage, avopela, is the most troublesome virtue to deal with from a
philosophical point of view, since, in the vulgar acceptance of the term,
it can be possessed in a high degree by individuals who might have little
claim to any of the other three canonical virtues: wisdom, moderation,
and justice. It becomes necessary, therefore, for a Platonist to redefine
courage rather radically before it can fit comfortably with the others.
The process begins already in Plato’s Laches, where Socrates, at 199a,
takes on board the definition of courage attempted by Nicias at 195a,
“Knowledge of what is to be feared and hoped for in war and all other
situations,” and in effect generalizes it, to make it coextensive with virtue
in general (199¢). More immediately, however, lamblichus is probably
influenced also by the Stoic definition of courage as “knowledge of what
is and is not worthy to be feared” (e.g., SVF 3.262)

Iamblichus here, particularly in fragment 1, continues in this tra-
dition, following most immediately Plotinus, in such a passage as Enn.
1.2.3, where Plotinus identifies courage at the purificatory level with
“not being afraid to depart from the body.” Porphyry also, in Sent. 32,
provides definitions of courage at the “higher” levels of virtue that have
relevance to Iamblichus’s exposition here. At lines 55-56, we learn that
courage at the intellective level consists in “detachment from the pas-
sions, through which the soul assimilates itself to that towards which
it turns its gaze,” and at 65-66, courage at the “paradigmatic” level of
virtue is defined simply as “self-identity” (tTauTéTyg).

We must note, though, that there is no indication, in what survives
of this letter, that Jamblichus is making any distinction between levels
of virtue, though we know him, in his treatise On the Virtues, to have
gone even beyond his immediate predecessors in proposing fully seven
levels of virtue (apud Damascius, In Phaed. 113,14-25. Norvin). Such
elaborations, however, would not be appropriate in a work of popular
philosophy. In the second fragment, indeed, he is primarily concerned
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with courage at what Plotinus would have described as the “civic”
level.

Fragment 1.1. &tpemtos voepa 0Uvag. This sets the tone for the first frag-
ment. The adjective dtpemtog seems to be first attested in Stoic circles,
being used (probably) by Chrysippus at SVF 2.482 (from Diogenes Laer-
tius 7.150), but also by Pseudo-Aristotle, Mund. 401b19. It is notable
that, comparing Myst. 2.9.88, Iamblichus gives as the result of the invo-
cation of archangels &ypavtov xatdotagw voepdv Te Bewpiav xat dVvauw
drpemtov, all of which should be interpreted as the “higher” dvdpeia.

Fragment 1.2. o0 vol Tautétyg. This is a particularly interesting formu-
lation, in view of Porphyry’s definition of courage at the “paradigmatic”
level (Sent. 32.69) as TavTéTyg, “self-identity;” presumably in the sense
of “unwaveringness.” This definition of Porphyry’s, in turn, bears an
interesting relation to Plotinus’s definition at Enn. 1.2.7.5-6, where the
manuscripts read duAétng, “immateriality,” which seems rather weak
in the context but where the real reading may be a term that Plotinus
would have concocted for the purpose, adtétyg, “selfness,” which Por-
phyry would be here “toning down” somewhat. At all events, lamblichus
seems here to be directly dependent on Porphyry rather than Plotinus.

Fragment 2.1. mepi Te Ostva xatl wy Oewva. We have here an echo of the
basic Stoic definition of the virtue of courage, as noted above.

Fragment 2.6. moAvpépiata €10y Tis avdpeiag. For the rare adjective
moAuuéptaTog (for the more usual moAupepys), see above on Letter 8, frg.
1.5.

Fragment 2.7. antmyrog mavty xal &flactos. For anrtytos, see Plato, Resp.
2.375a, where Quudg is said to make the soul dpofds Te xal anrTyToS.
Apiaaros is also Platonic (Tim. 61a).

Fragment 2.10. xai fappolioe Tov Oavatov xal peletdon. A reference here
to the Platonic doctrine that the philosopher should “practice dying”
(Phd. 67¢).
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LETTER 11: To POEMENIUS, ON FATE (?)

This fragment is not equal in significance to the earlier treatise to Macedo-
nius, but it contains some aspects of interest nonetheless. Fate is presented
here in very much the same terms as providence, as being a benign force
in the world, directed by the gods, whereas in the Letter to Macedonius it
comes across as more of an autonomous force in the Stoic mode, though
still of positive tendency overall. Indeed, having first used the alternative
term for fate, mempwyévy (line 5), lamblichus, in the last part of the frag-
ment, speaks of “providence,” mpovoia (line 8), though in the context of
fate’s preserving both its goodness and human freedom—an interesting,
if rather fuzzy, assertion. This all makes it less than certain that, despite
the mention of fate in the first line, this letter is really about fate rather
than providence. It may very well be that Iamblichus is simply concerned
to assert that gods direct fate for the best and that his topic is really provi-
dence. Note, however, that he is also anxious to assert the autonomy
(adTegototov) of the human soul alongside the workings of divine provi-
dence (see Letter 8.2.4).

Lines 1-2. 9 0’ émavépbwots adTdv. This assertion of the gods’ “sound
direction” or “corrective action” as a feature of fate finds no parallel in
Letter 8 above, nor yet in Letter 12. It is an indication of a more “theo-
logical” tone to this letter.

Line 5. c@{etat 9 mempwy.évy. We find the terms eipapuévn and mempwpéwn
linked also at Vit. Pyth. 32.219.

Lines 7-8. eig¢ ™V &dtaxtov mAnuuéAelav. A reminiscence, perhaps,
of Plato, Tim. 30a, where the precosmic Receptacle is said to move
TANUUEABS xal ataxtws. Certainly there are many reminiscences of this
phrase in De mysteriis, such as 1.10.36; 1.18.54; 3.3.108; 3.25.158.
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LETTER 12: TO SOPATER, ON FATE

Whatever may be said about the previous passage, this fragment—the
first of a series directed to Iamblichus’s chief pupil Sopater of Apamea
(ca. 270-330 c.E.)—is clearly about fate and concords broadly with the
contents of the Letter to Macedonius. Fate here is portrayed as inherent
in Nature, which Tamblichus characterizes as the “immanent causal prin-
ciple” (aywptatog aitia, line 2) of the universe, holding the whole material
world together in an ineluctable sequence of cause and effect. This places
Fate definitively at the encosmic level of reality, which is something that
our higher soul can transcend (even though Iamblichus does not accept
the Plotinian doctrine of an “undescended” level of soul). The “higher
essences and orders” (ai xpeitToves odoial xal diaxoouyoels, line 3) that
preside over this causal sequence transcendentally (ywploTds, line 3) will
presumably be the supracosmic levels of divinity, in particular the demi-
urgic level of gods (but Iamblichus is not concerned here to be specific).

The long list of parallel phrases comprising the last sentence is a
characteristic example of Ilamblichean prose.

We may note that Sopater himself is credited with a work On Provi-
dence, and On Those Who Fare Well or Ill Contrary to Their Deserts (Tept
mpovoiag xal T@v mapa T délav edmpayolvtwy ¥ duompayolvtwy, Suda,
s.v. Sopatros).

Line 4. Adyos yeveatovpyés. The adjective occurs frequently in Tamblichus,

as in Myst. 1.11; 2.7; Vit. Pyth. 32.228 (and see yeveaiovpyla in Comm.
math. 41,28 and 92,21 Festa).

LETTER 13: To SOPATER, ON DIALECTIC

This letter may be compared with that to another pupil, Dexippus (Letter
5 above), but it is couched in much more sober terms. Nonetheless, dia-
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lectic receives high praise here, too; the reference to its being “a gift of
the gods” (16 Té@v Bedv d&pov, line 3 of frg. 1) may be taken as a reminis-
cence of Phileb. 16c: Beéiv eig avBpwmoug déoig. In the Letter to Dexippus it
is credited either to the god Hermes or to “the eldest of the Muses,” Cal-
liope. Its usefulness as a preliminary to all forms of rational discourse
is emphasized by the distinction of four levels of such discourse: (1)
ordinary conversation (évtevels, line 6), which employs xowai éwvoiat
and dé¢at (line 6); (2) scientific enquiry (ebpéoelg TGV TéYVwY, line 7),
when one is seeking out the first principles of a given Téyvy; (3) practi-
cal deliberation (Aoy1{6uevov, line 8), prior to taking action; and, lastly,
(4) preliminary exercises (mpoyvpvaciea, line 8) prior to embarking on
philosophical enquiry.

The second fragment here is quoted by Stobaeus directly after the
first, and indeed it is not clear that there is any gap between them. It may
be that he divided them more for aesthetic reasons than anything else,
to highlight the specific discussion of the usefulness of dialectic for phi-
losophy. Notable here are the references to Socrates’ quizzing of Meno's
slave boy in the Meno (82b-84a), leading to recollection (dvauvnotig) and
to Socrates’ practice of “midwifery” in the Theaetetus (see 150d; 210c),
leading to the discernment of whether a given conception is true and
valid or a mere “wind-egg”—both exercises of dialectic.

Fragment 1.5. ypnolpwtatov ... otadepbutws. Wachsmuth here calls atten-
tion to the usage of dtadepbévtws with a superlative in the De mysteriis
(3.1.102: diadpepbvTiag xowoTdty) as a possibly lamblichean peculiarity.
See also Protr. 98,18 Pistelli: éyxpatéotatoy ... dadbepbvTus.

Fragment 1.8. mpoyvpvacia. This is a rare word, attested previously only
in Philo, Mos. 1.60 (conjoined with peAéty).

Fragment 1.23. 75 év [TubBoi ypappa. The well-known injunction alleg-
edly carved on the portal of Apollo’s temple at Delphi, yv&bt ceavtév
(“Know thyselt”). See the reference in the Letter to Dexippus to the God
of Delphi stirring up his auditors to dialectical enquiry by, in Heraclitus’s
words “not speaking out, nor yet concealing, but signifying.”

Fragment 2.2-3. <d¢> xai 6 Zwxpatns émdeviet v ¢ Mévwut. This
seems to be a rather general remark on the content of the Meno. Socrates,
however, emphasizes that he is not teaching but simply triggering recol-
lection by questioning somebody. See Men. 84c-d.
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Fragment 2.4. ai paelag évexa mpooayopevat. This seems to refer to such
a passage as Theaet. 150a—c, where Socrates explains his procedure of
dialectical “midwifery”

LETTER 14: To SOPATER, ON BRINGING UrP CHILDREN

Sopater was in fact a family man—we know of two sons, Sopater the
Younger and Himerius (the latter of whom had a son named Iambli-
chus)—so this letter is suitably addressed to him. The letter begins with a
clear reference to Plato’s Laws (6.765e), where the Stranger says, a propos
the role of the Minister of Education in Magnesia: “Any living creature that
flourishes in its first stages of growth gets a tremendous impetus towards
its natural perfection and the final development appropriate to it, and this
is true of both plants and animals, tame and wild, and men too” (trans.
Saunders). This places lamblichus’s theory of education firmly within Pla-
tonic parameters, as of course one would expect. This continues in the
section that follows, with the emphasis on good example from parents (as
well as tutors and teachers), accompanied by the training of the children’s
sensibilities, teaching them to “love and hate the right things” (see Leg.
2.653a-b). All this borrows much from Plato’s discussion of education in
books 1, 2, and 7 of the Laws.

A strong distinction is made, as indeed is made in the Laws, between
the prerational and rational stages of education, but Iamblichus is more
explicit about the ultimate end of education, which is to lead up the
young person, by easy stages, to an understanding of the (First) Cause—
simply referred to as % aitia—which bestows validation and certainty
upon the definitions of the virtues that precede it. lamblichus makes a
good point about not laying arguments that require a full measure of
scientific discernment (edxpiveta ématnuovinn, line 33) upon minds not
mature enough to comprehend them, but even that is implicit in Plato’s
program in Laws 7.

It is worth remarking, perhaps, that both of Sopater’s sons seem to
have been a credit to him, Sopater the Younger being prominent in the
civic life of Apamea (he held the office of decurion), and Himerius hold-
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ing various public offices in the imperial administration (Libanius, Ep.
573).

Line 6. év amalais &t xal afatows Yuyais. The phraseology here is bor-
rowed from Phdr. 245a: amadny xal &Batov Yuynv.

Line 13. oupdwviay ndoviic xai Amyg. A further reference to Leg. 2.653a-b.

Line 33. 00 edxpuveiag émotnuovixdic. The term edxpivela, in this sense,
seems to occur first in the Platonic Definitions (414a): edmopia edxpivela
xpat)Tiny) ToU Aeyopévou. This injunction could be taken as an intima-
tion of what ITamblichus himself is doing in the Letters.

LETTER 15: To SOPATER, ON INGRATITUDE

The term ayaptotia (line 1) in the sense of “ingratitude” is not Platonic,
though it is classical (e.g., Xenophon, Cyr. 1.2.7: Demosthenes 18.316).
Plato does, however, use the word at Resp. 3.411e (with dppubuia), in the
sense of “gracelessness.” The sentiments here expressed have a special reso-
nance in the context of the late Roman Empire, by reason of the culture of
public and private beneficence that was then prevalent, calling for due grat-
itude to the noble benefactor both by municipalities and by individuals; but
of course lamblichus’s exhortations here, being very general in nature, have
a wider application. It could even be the case that he has in mind ingrati-
tude in the face of divine beneficence (see below, note on lines 4-5).

Lines 4-5. 16 xowov Tij¢ Belag Boybelag maans. There is indeed, as Meineke
discerned, something somewhat peculiar about feiag in this context,
though it could be given a meaning, if one supposed that Iamblichus
were talking about ingratitude toward the gods. But this he does not
seem to be doing, so in fact the Oeiag could be simply a sort of anticipa-
tory dittography from foxfeics, and xowdv would then mean just “the
commonwealth,” as is indeed its more natural meaning, rather than “the
world in general”
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Line 5. m@vdewov. This would seem to be a Platonic echo, inspired by
Resp. 10.610d: mavdewvov 9 adixia.

Line 7. tag peilovas evmotiag. The word evmolia is relatively late and has
an interesting provenance, occurring first in the Epistle to the Hebrews
(13:16): Tfjg 8¢ edmotiag xal xowwviag w) émiavbdveshe- ToladTals yap
Buiais edapeateital 6 beds.

LETTER 16: To SOPATER, ON VIRTUE

We have had a series of letters in the collection on the individual vir-
tues: justice (to Anatolius); self-control (to Arete); (practical) wisdom (to
Asphalius); and courage (to Olympius); and now we have a more compre-
hensive essay on virtue in general, to lamblichus’s favorite pupil.

The characterization of virtue as the Teletdtns xal edpetpia (frg. 1.1)
of the soul is notable only for the fact that the latter term is extremely
rare. This is followed by a very lamblichean sequence of epithets for the
gpya of virtue, all of which, however, are fairly banal.

In the second fragment, a more distinctive theory emerges. Virtue
is now presented almost in the role of the Form of the Good, and this
tone is continued also in fragment 3. It emerges that its essence can only
be contemplated by an intellect purified from all earthly influences and
concerns. The three entities presented in the Philebus (65a-b) as being
at the threshold of the Good—Beauty, Symmetry, and Truth—as well as
a list of other attributes of the realm of True Being, are applied to it, and
it is then spoken of as an intelligible Form (vontdv &idog, frg. 2.7). It all
adds up to a distinctly otherworldly concept of virtue, equating not to
the “civic” level of virtue in the Plotinian (and later Neoplatonic) schema
but rather to the one of the higher levels: the purificatory, or perhaps
even the paradigmatic.

Fragment 1.1. Wuyidjs ... Teretdtys xal edpetpia. See Democritus B 187
Diels-Kranz: Yuyfis Teredtns. We found teletdtyg earlier, used of the soul
(Letter 8, frg. 6.8), combined—unusually—with dxpdtygs. As for eduetpia,
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it seems to occur before Iamblichus only in the medical writer Aretaeus
(first century c.E.), Cur. acut. 23.

Fragment 1.2-3. ta 0’ £pya Tiis apetijc. We find here a very characteristic
Iamblichean list of epithets. None are particularly notable in themselves,
though edxaipia (frg. 1.4) may be borrowed from Phdr. 272a. It is not,
however, a particularly rare word.

Fragment 2.1-2. dmoAvopévov maayg ocwuatoetdols dapopdiioens. This
characterization of virtue involves a rather notable phrase. Zwuatogtdyg
occurs at Phd. 81b-c, 83d, and 86a, but 5lay.o'p¢wcng does not seem to
occur before Plutarch (An. procr. 1023C), to describe the “shaping” of
Matter by God.

Fragment 2.3. Tautdtys Te apetaotatos. This is a distinctly Platonic/Pla-
tonist turn of phrase, indicating Iamblichus’s assimilation of virtue to
the intelligible realm.

Fragment 2.6. i0¢ dnavta T Tolalta Evderypa. We are inclined to accept
here the ingenious emendation of Rhode for the more or less meaning-
less manuscript reading ei 0¢ dmavta T Tolalte, &v detypa, which would
have to be translated “If all these are such, one sufficient indication of it
is provided.” Paleographically, the emendation is easy and gives a much
superior sense, even if the use of i0¢ is somewhat odd, as being generally
poetical (see, e.g., Euripides, Or. 1541, but also cf. Phd. 72a.). lamblichus
uses &V0elypua, we may note, at Myst. 1.11.39.

Fragment 2.8. duepiotwg wept{buevov. There is something of an analogy
to this at Myst. 1.9.31, where the “single, indivisible light of the gods” is
described as being present indivisibly (duepioTwg) to all things that are
capable of participating in it.

Fragment 2. 8. mAnbuopévwy. For the use of this term, see Myst. 1.6.19,
where “the class of daemons” is described as being “multiplied in unity”
(év 76 évl mAnbudpevov).

Fragment 2.9. T@v petadapBavévtwy. In the Parmenides (130e-131a),
Plato discusses the consequences of partaking in Ideas such as Justice,
using the same vocabulary.
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Fragment 2.14. cuudepbuevov. Hense and Rhode’s conjectures are cer-
tainly worth thinking about, but nevertheless to us they seem to be
unnecessary.

Fragment 2.18. diaxooyel Tois xaddiorols dwpotg. We are inclined to adopt
the emendation of Thomas, 5c€)p01g, for the manuscript dpotg, as making
better sense, but “adorning with bounds or limits” is not impossible.

Fragment 3.1. xata Tov xwptotov volv. Since Iamblichus does not believe
in an undescended soul in the Plotinian sense, it seems more natural to
take this as a reference to the cosmic Intellect. The distinction between a
xwptatos and an dywptatos vols is found in lamblichus’s Commentary on
the Timaeus, frg. 56 Dillon, in a comment on Tim. 36¢, where the refer-
ence is to the World Soul and a cosmic Intellect. At all events, this is in
line with Tamblichus’s presentation of virtue as something that draws us
away from worldly or material concerns.

Fragment 4.2. ¢&ypnuévos. Wyttenbach’'s and Wakefield’s emendation
seems necessary; ££)pnuévos is a common term in lamblichean meta-
physics; see In Soph. frg. 1,19 Dillon; In Tim. frg. 50,19 and 52,6 Dillon;
In Parm. frg. 6,19 Dillon.

LETTER 17: To SOPATER, ON SELF-RESPECT

This passage is presented by Stobaeus in a section concerning aidws and
headed mept aidolc, but Hense is nonetheless inclined to take it as forming
part of the letter On Virtue. We see no reason for this, as the tone, such as
it is, exhibits none of the otherworldliness noticeable in that epistle. It is
indeed quite banal in its content, though exhibiting a degree of rhetori-
cal balance in its style. Indeed, it has the appearance of a peroration and
probably forms the end of the letter from which it is taken.

There are a number of mentions of aidw¢ elsewhere in the Iambli-
chean corpus, but by no means all are relevant. At Vit. Pyth. 31.188,
though, we are told that sincere respect (dvuméxpitog aidws) toward
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the elderly is one of the features of cwdpoaivy that Pythagoras sought
to inculcate; in 33.233, a feature of Pythagorean friendship is stated to
be that a relationship is formed “not carelessly and at random but with
respect [pet’ aidols], deep thought, and right order” At In Nic. 33,11,
we find aiddg presented as the mean between xatdmingis, “bashfulness,”
and avatoyvvtia, “shamelessness.” All these sentiments might well have
found their way into a letter on self-respect.

Line 2. ¢&opifovta. The construction of this verb with the genitive without
preposition is attested in Julian, Or. 6.186b. In Aristotle’s Pol. 1336b15
we find it stated that the law-makers should banish (é50piletv) Adyor
aoxnuoves from the city. The verb also occurs in Letter 3.3, above.

LETTER 18: To SOPATER, ON TRUTH

The surviving fragment of this letter is concerned, not so much with com-
mending truth in itself, but with contrasting it with appearance, to which
Iamblichus, borrowing the term from Platos Soph. 267e, gives the name
of dofopipnTinn eidwlomotia (line 2). This strong contrast between the
supra-cosmic, divine world as the proper province of truth, as opposed to
the appearance that dominates the physical cosmos, calls to mind Iambli-
chus’s attested exegesis of the Sophist (In Soph. frg. 1 Dillon), according to
which the sophist portrayed in that dialogue is the sublunary demiurge,
“image-maker and purifier of souls” (eidwlomods xai xafaptis YPuyxdv),
who is “bound up with nonbeing, engaged in the creation of material
things, and embraces the ‘true lie’””—while, however, directing his gaze
toward True Being (10 8vtwgs 8v), even as Truth here concerns itself with
T SvTwe dvTa.

Line 1. domep xal Tolvopa onAol. This seems to betoken an “etymology”
of @\nfeia as something that “wanders” (dAdtat) around divinities (ept
Beolc), recalling the etymology in the Cratylus: Oeia oloa &An (421b).
This would not be the only such “etymology” in the Letters; see that of
opovole in Letter 9.
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Line 3. 76 &Beov xal oxotewdv. This phrase is borrowed from Plato, Alc.
1.134e: eig 6 &feov xal oxotedy PAEmovTes.

Line 4. vontixois. Probably one should read voytois here, but vontixois is
not impossible, and the meaning is hardly affected.

Line 5. 10 Gqveldeov. The adjective occurs relatively late; see Plotinus, Enn.
1.8.3.14, as an epithet of Matter.

Line 6. duPAvwttet. The verb is Platonic; see Resp. 6.508¢6 and 7.516¢9.

Line7. Omodvetal. On the meaning of this verb, see Plato, Gorg. 464c
(used of flattery), and Aristotle, Metaph. 1004b18: oi yap dtadexTixol xal
codroTal T alTd uév vmodvovtal axfiue 6@ drrooddew.

Line 7. mpooynua. This word is used in a positive sense at Resp. 6.495d:
XaA@Y 08 BVOUATwWY Xal TPoTXNUATWY UeTTNY; see also Hipp. maj. 286a-b.
However, it also has a negative sense, as at Prot. 316d and 317a, where it
is used of a pretense put up by sophists.

Line 8. Onpevetar. A further reference to the Sophist, 222a. There the
sophist is described as a hunter who later on in the same dialogue is por-

trayed as the deceiving sorcerer and deceptive creator of false imitations
(232b-237b).

Line 9. é¢amatd. Deception is something that the Divine (with which
Truth is here associated) does not indulge in; see Resp. 2.382e: oUte a0TOg
(sc. 6 Bebg) pebioTatar olte dAAoug Eamata.

LETTER 19: To AN UNKNOWN RECIPIENT,
ON MARRIAGE

This short extract, to an unidentified recipient—who might indeed be
Sopater—seems to embody a principle derived from Aristotle’s Politics,
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that the rule of husband over wife is akin to that exercised by constitu-
tional rulers over citizens in a moALc.

In Aristotle’s Politics (1254b13-15), the male sex is stronger by
nature (¢voet) and therefore rules (o épyov) by nature (cf. line 1). The
female sex is weaker and is therefore ruled (t0 dpyduevov). In 1252a24-27
Aristotle points out that there are three different kinds of relationships
in a given household: between husband and wife; between father and
child; and between master and slave. In all of these relationships, the
head of the household is the authoritative figure for Aristotle. Yet these
relationships differ in kind. Pol. 1259b1 describes the rule of husbands
over their wives as being performed moATixds (cf. line 4).

In 1252a34 Aristotle continues that master and slave nevertheless
share common interests. Because of their different capabilities and apti-
tudes, however, theirs are different duties. The same is true—mutatis
mutandis—of women (1260a12-14).

According to Pol. 1259b, age and the respective degree of maturity,
however, can invert the roles of this relationship that are given by nature.
The resulting relationship is said to be unnatural (mapa $dow), but a
consequence of the fact that sometimes wives can be more apt to lead
a relationship than their husbands (%yepovixwtepov). In addition, in his
Nichomachean Ethics (1161al-2), Aristotle mentions that if the wife is
wealthier than her husband, she also may rule over him.

Xenophon in his Oeconomicus and Plato in book 5 of the Republic
also talk about the relationship between husbands and wives. Whereas
in Plato the traditional family is abolished altogether, both students of
Socrates are more willing to entertain the idea that women are admit-
ted into leadership positions; compare, however, Leg. 6.781a (women
should have public communal meals as well as men) and Aristotle, Pol.
1269b14-19, where the dangers are mentioned of letting women be
without some sort of rule imposed on them.

Line 2. 7 deomotindv. The distinction between deomoTiny) and moliTixn
apyxy is made in Aristotle, Pol. 1254b4, 1259b1, and 1324a37. The latter is
considered to be the more acceptable and friendly; see Hist. an. 589a2.

Line 3. Bepameliov 16 Tol xpeitTovog qupudépov. The idea that the stronger
should not care about the weaker members of society is a very important
issue among the Sophists as, for example, reflected in Plato’s Gorgias.
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Lines 3-4. 003" olov T TGV Tevév, wévou Tol frTovos émuelolpevov. The
argument that Téyvat properly concern themselves with the welfare of
their subjects, which can be regarded as “the weaker,” forms an impor-
tant move in Socrates’ refutation of Thrasymachus in Resp. 1.340a-342e.

Line 4. ¢ ioov. In Leg. 6.777d it is specified that one’s behavior in situa-
tions in which one is the more powerful and could even abuse this power
(as in the case of rule over slaves) really provides one with the opportu-
nity to prove one’s character. If one deals with one’s weaker opponent as
if he were equal (¢ ioov), that behavior is considered good.

Lines 4-5. ToU xowjj cuudépovtos. Common interest (T xowjj aupdépov)
leads people to form states, according to Aristotle at Pol. 1278b23. He
makes this statement in a discussion that he himself connects with
oixovopia and deomoTeia.

LETTER 20: To AN UNKNOWN RECIPIENT, ON RULING

Once again, the recipient here is not identified, but this may very well be
a further extract from the letter to Agrippa that opened this collection.
There is in any case nothing very notable about the sentiments expressed
here. Presumably the ruler is being exhorted to establish proper rewards
for virtuous behavior.

As such, this passage closely resembles Plato, Leg. 4.711b, where
it is emphasized that the moral leadership of the monarch is of great-
est importance for the state. The monarch’s example will set a headline
for his subjects and thus lead them on the path to virtue (mpds dpets
¢mTydevpata) or its opposite. lamblichus’s vocabulary in Letter 20 has
many parallels in Plato’s passage; see especially the use of Tipuaw and
atipdlw.

Isocrates, too, is convinced that the example set by the ruler inspires
his subjects; see Or. 2.31, 3.37, and 7.22. Due to the fact that this frag-
ment mainly talks about living an exemplary life, one might suspect that
the topics “praise” and “blame,” by which a ruler, according to Isocrates
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(Or. 7.22), may also exert influence over the way his subjects conduct
their lives, were discussed before the text of the fragment begins.

Lines 2-3. mpotpémel Te. See lamblichus, Protr. 10,23 Pistelli, where lam-
blichus is specifying a mode of protreptic that uses yvopai, including
quotations from poetry, to make its point, and exhorts its hearers €ig
mavTe e xale pabiuatd Te xal émTndeipata.

TESTIMONIUM 1: To AN UNKNOWN RECIPIENT,
ON THE DESCENT OF SOULS (?)

This testimonium is of special interest for at least two reasons. The first is
that it is one of only two references extant to the Letters of lamblichus out-
side of John of Stobi. While we would not have suspected for a moment
that John had invented them, it is good to have some confirmatory evi-
dence of their existence, from a period perhaps a century later than John
himself. This passage occurs in a commentary on the Phaedo “from the
mouth of” (amd ¢wvijc) Damascius, the last head of the Platonic Acad-
emy in Athens before its dissolution by the emperor Justinian in 529 c.E.,
based on lectures probably delivered at some time in the early decades
of the sixth century and compiled from notes taken down by a pupil or
pupils. Such documents are inevitably somewhat more garbled and super-
ficial than would have been a formal commentary composed by the man
himself, but they are useful nonetheless.

The second aspect of interest resides in the fact that we seem to have
reference here to a feature of Iamblichus’s doctrine of a rather more
technical nature than is evident elsewhere in the Letters, not excluding
even the Letter to Macedonius, On Fate. The topic at issue here, which
he obviously dealt with also in his commentary on the Phaedo (in con-
nection with the exegesis of the final myth, and in particular, probably,
107e), is the reasons for the descent of souls into embodiment and the
question whether all “human” souls (that is, all souls of a level proper to
embodiment in humans) must descend, at lesser or greater intervals.

In this introductory portion of the myth, Socrates says:
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Now it is said that when each one has died, the spirit allotted to each
in life proceeds to bring that individual to a certain place, where those
gathered must submit to judgement, and then journey to Hades with
the guide appointed to conduct those in this world to the next; and
when they have experienced there the things they must, and stayed
there for the time required, another guide conveys them back here
during many long cycles of time. (trans. Gallop)

However, there are exceptions, it would seem, to this cyclic move-
ment of souls. Later in the myth, at 113e, we learn that those deemed
incurable are hurled into Tartarus, “whence they never more emerge,’
while at 114c we are told that “those who have been adequately purified
by philosophy live bodiless for the whole of time to come, and attain to
dwelling places fairer even than those (sc. those bestowed upon “those
who are found to have lived exceptionally holy lives,” 114b), which it is
not easy to reveal, nor is the time sufficient at present.”

Now these provisions plainly posed a problem for Platonists who
confronted this text with the myth of the Phaedrus, where at 248e-249a
we seem to be presented with an endless cycle of incarnations, in ten-
thousand-year periods, the only special provision being that “those souls
who have chosen the philosophical life three times in succession” are
exempted from reincarnation for the rest of that particular cycle, while
there is no suggestion that any souls are so wicked as to be precluded
from reincarnation, even in animal form (though in Resp. 10.615e-616a,
this would still seem to be the fate of certain notorious tyrants, such as
Ardiaeus).

In the face of this, it would seem that ITamblichus propounded a
theory that all human souls must be subject to the cycle of rebirth but
that we should postulate a set of different conditions for embodiment,
depending on the category of soul, of which he distinguishes, broadly,
three. He expounds this theory at some length in his De anima (§29 Fin-
amore-Dillon):

In my view, the purposes for which souls descend are different, and
that they thereby also cause differences in the manner of the descent.
For the soul that descends for the salvation, purification and perfec-
tion of this realm is immaculate (&Xpav'rog) in its descent. The soul, on
the other hand, that directs itself about bodies for the exercise and cor-
rection of its own character is not entirely free of passions and was not
sent away free in itself; while the soul that comes down here for pun-
ishment and judgement seems somehow to be dragged and forced.
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In his Commentary on the Phaedo and, it seems, in a letter, lambli-
chus also advanced the theory of different conditions of embodiment
and in particular of a class of pure souls who descend voluntarily for the
benefit of their fellow-humans and whose descent is free from passions
and does not involve separation from the intelligible realm. This begins
to sound dangerously like the theory of the undescended soul for which
Iamblichus has elsewhere roundly condemned Plotinus (see In Tim. frg.
81 Dillon), but in fact lamblichus is postulating this condition for only a
very few boddhisatvas, such as, perhaps, Pythagoras, Socrates, and Plato,
whereas Plotinus held that each of us retains an element that is “unde-
scended,” and that is what Iamblichus objects to.

We can only conjecture to whom Iamblichus would send a letter on
such a topic. It would seem more likely to be addressed to a pupil than to
a local grandee, but then it would be a fine compliment to such a figure
to suggest that he might be one of these special souls!

Lines 4-5. dyévrov ... xal mpds T& éxel ddidxomov. The particular force of
ayévntog here is presumably that of “not involved with generation,” but
it is a curious use of the word; the embodied soul, however pure, would
seem to be inevitably involved in generation. However, the very fact of
not relinquishing contact with ta éxel may be seen as countering the
untoward effects of generation, and preserving these souls as “immacu-
late” (&ypavtot).

Lines 5-6. wg xal adtog €v ématodals ypadet. This expression clearly
indicates that there was a collection of Iamblichus’s letters. Obviously,
however, we do not have any of these letters Damascius is talking about
here.

TESTIMONIUM 2

This passage, from Lecture 46 of Olympiodorus’s Commentary on the
Gorgias (commenting on 523al), brings a further welcome confirmation
that the collection of Letters was known in the Athenian School of the
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sixth century. A curious aspect of Olympiodorus’s discussion, however, is
that he speaks as if he was not actually sure of the context of the letter to
which he is referring. He loyally rejects the notion that lamblichus could
have been ignorant of the eschatological myth of the Gorgias, but he has
to resort to a conjecture as to why he might have omitted mention of it.
Perhaps, however, the answer to the puzzle is that lamblichus in the letter
did not himself explicitly indicate that he was replying to a request of his
correspondent, and Olympiodorus is driven to make this conjecture, on
the basis of what he knows to be a feature of other such letters, that they
can be framed as responses to specific requests.

This in turn may have some relevance to an issue that we raised in
the introduction, as to whether we are perhaps missing a certain amount
of introductory matter, of a personal nature, from the corpus of letters
that we have, since such matter would not have been germane to the
purposes of John of Stobi. We still feel that it is quite probable that there
was a certain amount of such introductory matter, but we can conclude
that in this case Olympiodorus found no such clue in it—such as, for
example, “Since you have asked me to expound to you Plato’s meaning
in the myths of the Phaedo and the Republic....”

At any rate, we seem to have here some evidence of an epistolary
topic rather different from those presented to us by John, even as was
the case with Testimonium 1. There the issue concerned the different
conditions for the descent of souls; here we seem to be concerned with
their fate in the other world. Unfortunately, however, we have no idea
what Iamblichus had to say about these myths, though indeed the issue
of the descent of souls may well have been raised. In fact, we cannot rule
out the possibility that Damascius and Olympiodorus are referring to
the same letter.

Line 1. ’Emel Toivuv xal talta xalés elpytat. In what has just preceded,
Olympiodorus has made a three-way distinction between the subject
matters of the three nekuiai (as he calls them), that of the Phaedo focus-
ing on the geography of the Otherworld, the Republic concentrating on
those who are judged, and that of the Gorgias on the judges. It is a matter
of some interest that he refers to these eschatological myths as nekuiai,
since the word normally denotes either a funeral ceremony or a magical
rite to summon up the dead, but he is presumably influenced by the fact
that Odysseus’s journey to the Underworld in the Odyssey was known
as the Nekuia. We cannot be sure, however, that ITamblichus would have
referred to these myths in the same way, though it is not improbable.
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Line 2. Tpi&v 00c@v vexul@v. These visits to the underworld are to be

found in the following passages: Gorg. 523a-527e; Phd. 107d-115a; Resp.
10.614a-616b.
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Aristotle (Aristotelian), Jamblichus (Iamblichean), and Plato (Platonic) occur
too frequently for inclusion here. Certain literary works are included in this list
if they are mentioned rather summarily within the context of our arguments.
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Athenian 69,78
Athenian Stranger (in Platos
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